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Cover photos (by Bill Staffeld): 
Seven sequential views (from upper left to lower left) of 
a brass vessel that depict "The Abduction of Sita by the 
Demon-King Ravana," inspired from the Indian epic tale, 
Ramayana. 

Artist: I Made Sekar, Banjar Kamasan, Klungkung, Bali, 
Indonesia. 
Materials: Embossed and chased shell-casing for a 
U.S.-manufactured M48 B-1 76mm recoilless rifle. 
Dimensions: height: 64.5 cm; diameter at the base, 4.5 cm. 
Made in 1995. 

Using a hammer and a punch with a rounded edge, Made 
Sekar outlines figures in a stylized landscape with a series 
of overlapping indentations. Then with a variety of 
handmade tools, he fills in and shades the design. 
Employing a technique called "chasing" on this highly 
polished covered vessel, Sekar reveals how each implement 
leaves its mark from a profusion of tiny pinpricks to deeper 
impressions. After heating sheets of brass until they are 
pliable, one of Sekar's young apprentices can be seen here 
shaping a series of conoids (Figure 1 ). Utilizing a special 
anvil, they are uniquely fabricated for the purpose of 
returning the already spent casings to the "ghosts" (hantu) 
of their formerly lethal incarnations-quite literally "chasing 
them back" with petalled incisions into tight lotus buds 
(Figure 2). Sekar's name, by the way, means "flower" in high 
Balinese. 

Figure 2 

About the photographer: Bill Staffeld is the 
photographer for the College of Architecture, Art, 
and Planning and the Department of the History of 
Art in the College of Arts and Sciences at Cornell 
University. Besides his duties at the university, 
Staffeld is a documentary photographer who 
works in upstate New York. 



Letfer from the Director 
. , . 

Dear Friends, 

I am extremely saddened to report to you that Professor George 

Mel Kahin passed away peacefully at Strong Memorial Hospital 

in Rochester, New York, on the morning of Saturday, January 29, 

2000. I am sure that all of you will agree that we owe George 

Kahin a very large debt of gratitude. As alumni, students, and 

friends of the Cornell Southeast Asia Program, we are what 

we are today because of the vision and leadership of George 

Kahin. He, more than any other scholar of Southeast Asia, was 

responsible for building and shaping our field of study. Not only 

was George an exemplary scholar, he was the consummate 

teacher, the Master Teacher who attracted colleagues and 

students to this most unlikely place-isolated, cold, upstate New 

York-to learn about tropical Southeast Asia. The majestic George 

Mel Kahin Center for Advanced Research on Southeast Asia, and 

the sturdy oak tree planted squarely on the Arts Quad, will serve 

as constant reminders of George's legacy to Cornell and the 

world region that he loved. 

Just last November and December, many of us who teach 

and write about Southeast Asia met in New York at the Social 

Science Research Council to talk about the field that George had 

pioneered. As I now recall the faces around the meeting table 

and read the list of names, it strikes me that eight of the twenty

four participants and one of the observers were trained in 

George's Southeast Asia Program, while many others were 

taught by George's students. Their presence affirmed the 

influence and longevity of his contributions as an educator. 

Professor Anthony Milner, the dean of Asian studies at the 

Australian National University, in his Golay Lecture given last 

April 7 on "Southeast Asian Studies as a Resource: An Australian 

Perspective," foreshadowed the working conference on 

"Reassessing Resources: Teaching, Writing, and Civic Action" 

that took place over the following weekend. You will find details 

of this symposium and the annual Graduate Student Symposium 

in this Bulletin. 
Our ongoing self-study, which includes the Golay lecture 

series, talks, symposia, and meetings of standing committees 

to review the curriculum, publications, outreach, budget, and 

administration, is punctuated by external reviews and reports to 

the U.S. Department of Education. Every three years, we invite 

colleagues from other institutions to provide us with a critical 

review of our program. This review also provides important 

points of departure for our reapplication to be designated a 

National Resource Center. Guided by our own self-evaluations 

and the report conducted by David Chandler, we submitted our 

proposal to the federal government this past fall. Although the 

results of the competition will not be known until May, I want to 

share with you some of the initiatives we have planned for the 

next three years. 

Because we are convinced that language is an essential tool 

in area studies, we have requested federal support for graduate 

student scholarships, for cost-effective collaborative teaching 

programs such as the Southeast Asian Studies Summer Institute 

and other intermediate in-country summer studies, and for the 

development of new language-teaching materials-especially 

those that deal with Indonesian, Burmese, Thai, and Vietnamese. 

For the past twenty-four years, the SEAP has played a national 

role in meeting the need for 

training in Indonesian for non

Cornell students through its 

FALCON full-year intensive 

language program. Under the 

leadership of John Wolff, Cornell 

has taught Indonesian to 127 

scholars from other institutions. 

Now that several universities 

teach Indonesian, the role of 

this program is not as vital as it 
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was at its inception. This year's four students will be John's last 

FALCON graduates. Not one to sit still, John has already developed 

an interactive course in Indonesian on CD-ROM that is a far cry 

from the mimeographed lessons that I used with John some 

thirty years ago! Unlike many of us, John has mastered modern 

teaching tools. 

Over this past six-and-a-half years, our outreach activities have 

blossomed. We have been able to fulfill our mission as a National 

Resource Center: promoting the teaching and dissemination of 

knowledge about Southeast Asia. Teacher-training workshops on 

''Transitions of Women's Roles in Asia," "Democratic Transitions," 

''Teaching Cambodia," and an examination of the Panji Tales are 

planned for the near future. The SEAP is also engaged in putting 

together curriculum packets for college teachers. In addition to 

units on "Patterns of lslamization in Indonesia," "Departed Spirits 

of the Viet Realm," outreach will produce units on ''Trade and 

Trade Ceramics in Southeast Asia," ''The Stories of Pramoedya," 

''The Chinese in Southeast Asia," and "Buddhism in Southeast 

Asia'.' And, as a new outreach initiative, we will soon institute the 

Regional Faculty Associates Program to increase and enhance 

interaction between SEAP faculty members and colleagues in the 

New York State region. Regional faculty associates will be 

given access to the Cornell University Library and will be invited 

to SEAP-sponsored events, such as collaborative summer 

workshops that focus on common pedagogical concerns. Another 

major theme that we plan to cover in some detail over the next 

three years is the Chinese in Southeast Asia. We will organize a 

library exhibition and a museum show, and plan for and hold a 

conference on the subject. 

I want to end with an update on our plans to reinvigorate the 

faculty. The deans of the College of Arts and Sciences continue to 

support our quest. Next year, we plan to conduct searches in 

government, and, perhaps, Asian studies. The search for a 

Southeast Asian anthropologist has concluded and I am happy to 

announce that Andrew Willford, a specialist on the Tamil and 

Malaysia will join us in the fall. I am sure that the faculty and 

students are excited about the coming academic year when Eric 

Tagliacozzo and Andrew Willford will be teaching new courses 

that together with other recent offerings will set the future path 

for our program. 

George, we will not let you down. 

Sawasdee, 

~~ 
Thak Chaloemtiarana ~ 



Kyaw Yin Hfaing, Ph.D. Candidate, Department of Government Cornell University 

Conducting Research on Politics in 
Burma: A Bum1ese Researcher's View 
After I completed the demanding university course work and 

the traumatic comprehensive exams, my thesis advisors 

granted me permission to return to my homeland, Burma, to 

conduct my dissertation research. Many friends at Cornell 

asked me how I felt about going back home. I told them that 

I was both excited and nervous; I was very happy and looked 

forward to meeting friends and family I hadn't seen for about 

three years, but at the same time, the tense political situation 

and the nature of my research made me worry about my 

safety. The research I was planning to do on state-business 

relations in post-colonial Burma, was political by any 

definition. To obtain the data for my study, I needed to 

interview businesspeople, government officials, and 

politicians, and conduct archival research. In Burma, politics 

has long been considered a sensitive subject, and the ruling 

junta has been known to be adverse to western researchers 

or western-trained local researchers investigating sensitive 

political subjects. In one case, a Burmese local who was 

conducting research on Burmese politics was detained and 

arrested at the airport on his way back to his school in 

Singapore. Although I wasn't certain of the specific reasons 

regarding his arrest, I was still worried that I might run into a 

similar misfortune. My concern was compounded when my 

family heard from an old friend that a former college 

classmate was spreading rumors, in Burma, suggesting that I 

was attempting to sell secret political information to foreign 

journalists and government agencies. I had no idea what my 

former classmate's aim was, as we had never been rivals of 

any kind. But clearly what he was doing could make 

conducting research in my homeland more difficult. However, 

in spite of my growing concerns, I did not want to let 

anything preclude me from going home. I hoped that I would :,,, 
a 

be able to convince my teachers and friends that I did not ,, 
~ 

plan on doing anything but my dissertation research during ~ 

my stay in Burma. On September 7, 1997, I found myself ~ 
homeward bound. 

Many of my worries went away when security personnel 

at the airport did not detain me or ask me any strange 

questions. My remaining worries dissolved once I met my 

old professors and friends, who welcomed me warmly and 

cordially and asked me to let them know if I needed any help 

in doing my research. An old professor of mine invited me to 

come and stay at his home in Rangoon when my research 

took me there. Only one friend was worried that I was 

involved in antigovernment activities in America, and tried 

to distance himself from me. But once he learned that I had 

devoted my time in the U.S. to academic studies, he was 

friendly, and offered to help me with my research. 
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I did not start my research right away but traveled through 

western Burma with my two visiting mentors, Professors 

Benedict Anderson and Mary Callahan, until they fulfilled a 

wish to walk around an ancient Burmese city wall under the 

full moon. Once they left the country, I started my research 

by looking through the catalogs of official documents and 

secondary literature at the university library in my home 

town, Mandalay. On my first day of my research, I ran into 

the problem of not being able to check out books from 

the library because I did not have formal permission to do 

research from the Ministry of Education. However, I was lucky 

enough to know members of university faculty who, in the 

wake of a student protest in 1996 that suspended all classes, 

were free and willing to do all the library research for me. 

They readily turned themselves into a team of researchers 

who, for eight months, conducted lengthy newspaper 

research for me. Their help allowed me to spend more time 

conducting interviews and doing archival research in other 

parts of the country. After conducting a number of interviews 

in Mandalay, I made a few trips to Rangoon and to other 

major cities to interview politicians, government officials, and 

businesspeople, and to conduct some archival research. 

Doing research outside Mandalay was not as easy as 

doing research inside Mandalay, as I did not personally know 

most of the people I wanted to interview or the officials of 

the archives and libraries. In addition, due to the sensitive 

political situation, people did not want to share their political 

knowledge with me if they did not know me very well. Some 

businesspeople and government officials bluntly told me that 

they did not want to answer my questions because they did 

The administrative office building of Mandalay University, under the full moon. 



not trust me. Many others politely refused to answer my 
questions, saying that they did not know the answers. I was 
also not welcomed at the library I visited in Rangoon; library 
staff members were instructed to keep an eye on me as 
well as a German student who was doing research on the 
economic history of the late Konboung (the last Burmese 
kingdom) period, as we were suspected of being electronic 
thieves (because we collected data by typing it directly into 
our laptop computers) . All of this was enough for me to 
realize that I needed to get to know the people I wanted to 
interview and the officials of the libraries where I wanted to 
conduct research. Just as guanxi (connection) plays a crucial 
role in getting things done in China, having a good 
a-hset-a-htwe (connection) is essential in trying to get things 
done in Burma. I, therefore, had to try to establish good 
a-hset-a-htwe with the people I wanted to interview and with 
the officials of the archives and libraries. With the help of 
some friends, I obtained permission to do research at the 
archive of the Burmese Historical Commission and at the 
library of the Institute of Economics. The officials there were 
very helpful and granted me unlimited access to the 
materials stored at their respective institutions. I spent most 
of the time I had allocated for archival research examining 
two collections that were immense mines of information. My 
friends and acquaintances also helped me convince many 
businesspeople, government officials (mostly retired), and 
politicians that it was safe to share their political and 
economic knowledge with me. Thanks to the help of friends, 
acquaintances, and family, I successfully completed my 
research at the end of 1998, and returned to Cornell to start 
writing my dissertation in January 1999. 

In spite of initial concerns about my safety, I was never 
harassed by security officials or interrogated by intelligence 
officials during the course of my research. In fact, I even had a 
very pleasant conversation with an intelligence officer. Two 
weeks before I came back to Cornell, I presented a paper on 
the political economy of hmaung-kho (smuggling) in Socialist 
Burma at a conference organized by the Burmese Historical 
Commission. Although the paper did not touch upon the 
current period, it talked about the corrupt socialist officials, 
many of whom hold high-ranking positions in the current 
government. I was a bit worried that my paper might offend 
some of those present, but I was happily surprised to find 
myself being praised by an intelligence officer who came and 
talked to me after my presentation. 

Luckily, the rumors that were spread by my college 
classmate against me did not have an impact on my research 
and I never found out why he did it to me. On my part, I just 
tried to convince my teachers and friends that I was a scholar 
who would never let himself become an informant for a 
foreign government or organization. The fact that my friends 
helped me with my research to the best of their abilities 
allowed me to collect a large amount of interesting data for 
my dissertation. And, what's more, I met more good and 
helpful people than ones who were uncooperative or moved 
by ill will during the course of my research in my homeland. 
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The Milton L. Barnett Scholarship 
Endowment 
This endowment in honor of Milton L. Barnett was initiated by the 
generous gift of Siew Nim Chee (Cornell M.1.L.R. 1953). Designed to 
promote Malaysian studies at Cornell, the endowment provides support 
for Cornell students, either Malaysians enrolled in Southeast Asian 
studies or other students whose focus is on Malaysia. A portion of this 
fund is also used to purchase books related to Malaysia. 

1999 MILTON L. BARNETT SCHOLARSHIP RECIPIENTS 

Teresa Savella-To study Bahasa Malaysian-English Code switching at 
the Universiti Kabangsaan, Malaysia (Summer '99). 

Lisa Todzia-To research 'Toe Use of Telecommunications Apparatuses 
and Consumption of Computerized Information among Malaysian 
Youth and How This is Assimilated into their Own Cultural Logic," in 
Petaling, Jaya, Purtra Jaya, and Shah Alam with Dr. Sumit Mandal and 
Sr. Shamsul Amri Baharuddi, both of the National University of 
Malaysia (Summer '99). 

Lan Troung-To research #Political Interests, Financial Markets, and 
Investor Behavior in Southeast Asia" in Kuala Lumpur and Singapore 
at the Malaysian and Singaporean Stock Exchanges (Summer '99) and 
to purchase Pacific-Basin Capital Markets Databases. 

The Lauriston Sharp Prize Award 
The Southeast Asia Program is pleased to announce the co-winners of 
the Lauriston Sharp Prize for excellence in graduate work on Southeast 
Asia completed in 1998 at Cornell University. They are caroline Sy Hau, 
who completed her doctoral degree in English language and literature 
with a dissertation entitled •(com)promised Nation: Literature and the 
Problem of Consciousness in Post-Colonial Philippines," and Jan Mrazek, 
whose doctorate is in the history of art, with a dissertation entitled 
#Phenomenology of a Puppet Theater: Contemplations on the 
Performance Technique of Contemporary Javanese Wayang Kulit." 

The award committee found that these two dissertations were of 
such high quality that they warrant joint recognition. In addition, the two 
works serve as fascinating complements to each other. 

Hau's dissertation highlights and explores in detail the impact of the 
written word, in this case the classic works of Filipino literature, 
particularly Jose Rizal's Noli Me Tangere, on post-colonial nation-building 
in the Philippines. In contrast, Mrazek emphasizes the performance 
aspects of wayang and makes few references to the extensive western 
literature on Javanese wayang. He allows that these other studies may 
be interesting, but they are not what he is interested in. Instead, he urges 
the reader to see, listen to, and experience wayang for what it is: a 
performance art that is a vigorous part of contemporary Javanese life. In 
nearly 1,000 pages of prose that is sometimes majestic and sometimes 
very personal, Mrazek serves as the dalang of his dissertation, showing 
us what and how wayang uis." 

These two dissertations, then, in very different ways broaden the 
scope of Southeast Asian studies of post-colonial literature and 
performing arts-and beyond. 

The Sharp Prize Committee: 
Martin Hatch (chair) , Paul Gellert, Kaja McGowan 



0. W Wolters, Goldwin Smith Professor Emeritus, Southeast Asian History 

A Memoir 1 

Anthony Thomas Kirsch, a distinguished student of Thai 

Buddhism, Professor of Anthropology and Asian Studies, and 

a member of the Cornell Southeast Asia Program since 1970, 

died on 17 May, 1999. 

He was born in Syracuse, New York, on 29 May, 1930, into 

a family that, on his father's side, came from Germany. His 

mother was Florence Sheehan; her family was Irish. His 

grandfather owned a large dairy, dairy shop, and potato farm 

on land that included or was near the site of Syracuse's 

Hancock International Airport. Tom and his cousins would be 

recruited to help harvest potatoes, and he is remembered as 

a somewhat reluctant toiler on the land; sometimes his 

absence was noticed and he would be found reading in an 

apple tree. Working in the yard never became one of his 

preoccupations in later life. 

He was brought up in a devout Catholic family that 

donated land in Mattydale for the original St. Margaret's 

Church and convent and also the first public library in the 

area.2 His relatives were numerous. They farmed together 

and went to the same schools. Each summer they still 

celebrate reunions of a hundred or more of all ages on the 

shores of Onondaga Lake, where their custom is to consume 

half an ox. Tom and Yohko, his wife, habitually attended 

these gatherings. In his pre-Harvard days he was regarded as 

being quiet and reserved, though he also fancied himself 

behind the wheel of an MG. His relatives may never have 

quite understood their eccentric kinsman and why, when a 

student at Harvard, he should have decided to go to the 

other end of the world and live in a Thai village. 

He was educated at the Christian Brothers Academy, 

Syracuse, and received what today would be regarded as a 

traditional education. He studied "Religion" and "English" 

for four years, "History" for three, and "Latin" for one. 

Unfortunately, in view of what lay ahead for him, details 

about the range of his religious studies are not available. His 

parents urged him to read as much as possible and consider 

a career away from the farm. After leaving school and 
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spending a year as an "inspector'' on an 

assembly line in a factory producing TV 

sets (one of the first of its kind), he 

decided to become an electrical 

engineer, but soon realised that he had 

no mathematical and calculus skills. 

He then considered a career in 

professional geography, entered 

Syracuse University, was advised to 

study some anthropology, and became 

"enraptured", as he wrote years later, 

and now knew where his interests lay. 

Administrative circumstances required 

him to take a joint anthropology/ 

sociology major, with a fateful 
consequence; he was introduced to the influential theoretical 

work of Talcott Parsons and a number of issues such as sex 

roles and kinship that were one day to occupy his attention. 

He received a B.A. cum laude in 1952, was drafted into 

the U.S. Army, and there he undertook medical and 

psychiatric work from 1953 to 1955. He recalled many years 

later that his military experience provided him with an 

environment in which he could read and study cultural, 

social, and psychological matters. Thereafter, having worked 

briefly in his family's business, he returned to Syracuse 

University because he knew that academe was where he 

really wanted to be. He took an M.A. in 1959 before 

proceeding to Harvard for graduate studies in anthropology.3 

His earliest connection with Cornell was in 1961-1962, when 

he began studying the Thai language. Unfortunately, why 

Thailand should have been his country of choice is not 

known for certain, though the choice had been made before 

he went to Harvard. He once disclosed that he was fascinated 

by Thailand's geographical shape and especially by how it 

lunged into southern China and the Malay Peninsula. 

Geography had been one of his earliest adult interests. 

He would have arrived in Cambridge feeling independent 

as never before. He was probably unusually well educated, 

inquisitive, and with plenty of ideas in his head. His fellow 

graduates remember him, as we who knew him 

subsequently do, as a friend who gladly shared his 

knowledge with anyone who talked to him. He had 

come to Harvard at an exciting time in the history of social 

anthropology, when the dynamic relation of culture and 

society was a focus of enquiry. He had already been 

influenced by Talcott Parsons's emphasis on social systems 

and their dependence on cultural orientations, and he 

became convinced, as he later wrote in his classic Feasting 
and Social Oscillation: Religion and Society in Upland 



Southeast Asia, "that religion is the repository of cultural 
values and conceptions which provide the cognitive and 
effective framework within which social action takes place".4 

This view was being taught at Harvard when Tom was there, 
and his achievement later would be to elaborate it in the 
context of Theravada Buddhism in Thailand, the core beliefs 
of which he knew thoroughly.s A fellow anthropologist has 
praised Tom's success in being able to link Parsonian theory 
with empirical data. 

His lifelong intellectual concerns were announced 
in a daringly ambitious doctoral outline of May l964, pruned 
to become a study of Phu Thai religious syncretism in north
eastern Thailand. During 1962-1964 he lived with a village 
schoolmaster in Ban Nang Sung, a remote and largely 
unknown village in the District of Khamcha-ee and in what 
today is the province of Mukdahan. A few years ago an old 
monk in Washington, D.C., recalled how Tom-the only 
Westerner not only in the village but in that part of the 
northeast as well-had impressed the population. Perhaps 
his youthful years on a farm in upstate New York helped him 
settle down in the Thai countryside, and his Catholic 
upbringing may have accustomed him to a way of life that 
respected authority, discipline, and ritual, and enabled him to 
understand similar elements in the Theravada Buddhist way 
of life practised in his village. At any rate, his affection for his 
village meant that thereafter he was always eager to teach 
that the surest basis for ethically grounded conduct was 
village Buddhism rather than the rational Buddhism of the 
metropolis or versions of Buddhism without "Asian trappings" 
which usually appealed to Westerners. The village of Ban 
Nang Sung became the personal adventure and intellectual 
influence that remained with him until the end. Unless his 
village is borne in mind, not much sense can be made of 
Tom's subsequent life. 

His doctoral outline, written after he returned from 
Thailand with tropical sprue, reads today as though he was 
already drawing up the research programme that occupied 
him throughout his career. It comprised no less than the 
study of the hill tribes of mainland Southeast Asia, the 
"sanskritic" peoples of the lowlands of mainland Southeast 
Asia, and the Theravada Buddhist countries of Southeast Asia. 
Not surprising, the outline was more than thirty pages in 
length. 

Still at Harvard, he wrote graduate papers on these topics 
against the day when he could return to them, as indeed he 
did. Professor Hjorleifur Jonsson, who came to Cornell 
because he was attracted by Tom's interest in the highland 
peoples of mainland Southeast Asia and was among the 
last students to complete a doctoral dissertation under his 
supervision, is introducing a collection of Tom's influential 
writings for publication under SEAP auspices. Two items 
remain unpublished. The collection will illustrate the range 
and coherence of Tom's intellectual preoccupations and also 
how he approached Southeast Asia as a field of study. In 
several instances he seems to have anticipated research 
directions anthropologists followed later. 

The writer of this memoir owes Tom much. Tom honoured 
him by attending and participating in his lectures and sought 
to persuade him that there was more to be done to "history" 
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when cultural and social influences were borne in mind. 
He was a historian's anthropologist. There he was continually 
at one's side, quietly proposing, by way of speculation or 
hypothesis, new ways of looking at the past and advancing 
reasons for doing so as a result of his anthropological 
insights. Three of the essays in the projected collection of his 
works concern Thai and Khmer history, and they read, among 
other things, as written from the perspective of a scholar alert 
for signs of movement and maybe change beneath what he 
called the "surface" of a text.6 In his essays on history he 
mobilised his anthropological expertise to challenge 
conventional wisdom on, for example, the significance of 
kinship systems or on the rise and fall of cultural and social 
systems. He paid attention to contingencies such as warfare, 
succession disputes, and manpower needs rather than 
following rigid models of social organisation. He always 
sought to identify human agency and motivation as factors 
influencing the course of events. 

With a lifetime of research goals in his notebooks, he left 
Harvard in 1966 to become an assistant professor at 
Princeton and worked there until, in 1970, he began his 
Cornell career of nearly thirty years, where by all accounts he 
undertook every responsibility that could be asked of him, 
and had the reputation of volunteering to do whatever 
needed to be done-7 Only a year after arriving, he had already 
begun to serve the first of three terms as chairman of the 
anthropology department and by 1990 had completed more 
than nine years of service.8 Those close to him remember 
that he managed to take the ups and downs of office in his 
stride and always with a twinkle in his eye. He served on 
heaps of departmental committees. Some will remember 
him as having a propensity for dashing off on his typewriter 
("no infernal word-processor for me") long and forcefully 
argued memoranda addressed to those in authority whom 
he thought had treated his department without proper 
consideration.9 Yet he seems to have been the obvious 
choice for a series of college deans when they had to appoint 
faculty members to serve on committees. From time to time 
he was a member of the Faculty Council of Representatives. 
And this is not the limit of his miscellaneous services to the 
academic community. In 1989 he was one of several scholars 
asked to create a program for the study of religion at Cornell. 
He served on the program's steering committee until his 
death and chaired its curriculum committee. At the same 
time, he lectured on "Magic, Myth, Science, and Religion". 

As a member of the Executive Committee of the 
Southeast Asia Program, he would exhibit his familiarity with 
the regulations of the college and his expert experience with 
the moods and whims of deans. When necessary, according 
to a colleague, he would utter the group's ·conscience and 
remind it of what it was supposed to be doing. He was 
a stickler for the rules of academic life. He made himself 
responsible for organising the annual film series on Southeast 
Asia. But, much more important, he was a favourite chairman 



of graduate committees and was also in demand as a 

"minor" member of these committees. 10 He sponsored the 

publication of manuscripts written by scholars visiting the 

program and wrote forewords and prefaces for them. He 

coedited a festschrift in honour of Lauriston Sharp, the 

program's founder, and cooperated in planning a festschrift in 

honour of Jane and Lucien Hanks. Away from Cornell, he 

served on the Thailand Council of the Asia Society and the 

Southeast Asian Council of the Association for Asian Studies 

(AAS). Between 1965 and 1992 he attended numerous 

seminars, symposiums, and panels organised by the 

American Anthropological Association, the Association of 

Asian Studies, the Asia Society, and centres of learning in 

various parts of the country and in Thailand. He regularly 

wrote book reviews. From time to time he refereed book 

manuscripts and journal articles. In 1985-1986 he served as 

a Fulbright scholar and consultant at Khan Kaen University, 

Thailand. In 1992 he received a Fulbright Hays Faculty 

Research Abroad Award and became a Visiting Senior Scholar 

at the Chulalongkorn University Social Research Institute. 

In 1984 he married Yohko Tsuji, a fellow anthropologist 

and a joy to him as well as a helpmate in times of need if 

ever there was one. They were a happy, hospitable pair. She 

amused him, as he did her. They were together in Thailand 

in 1985-1986 and 1992. On the latter occasion, Tom was 

preparing materials for a "Social History of Two Thai Families: 

1960-1990", concerning the families with whom he had kept 

in touch since his Harvard days. His intention was to gauge 

the qualitative and human effects of the profound changes 

that had occurred in Thailand during this period. But he 

returned from his last visit to Thailand in discomfort, and 

shortly afterwards, in October, 1992, his larynx had to be 

removed. The disaster occurred only two years after he had 

given up the chairmanship of his department, and he had 

been looking forward to fewer duties. He now had to 

converse by means of an electrolarynx. For a less brave man, 

the disaster could have meant the end of a useful career, but 

the contrary happened. Without showing a trace of self-pity 

even when he was often required to undergo further and 

disagreeable medical treatment in Syracuse, and supported 

by his courageous wife, Tom responded to his predicament 

with admirable endurance and carried on uncomplainingly. 

He may even have been grateful that he was still a teacher 

and student advisor and relieved at last of what he was to 

describe as "extraordinary administrative responsibilities that 

adversely influenced my time, thought, and energy". In his 

last years he was perhaps at peace professionally as never 

before and could write that "I know that I enjoy my teaching 

and advising more now than I did previously". He never 

behaved as though he were handicapped. His colleagues 

readily took his composure for granted, and he wanted 

nothing else. 

'.'i SEAP BULLETIN Spnn~Surnrrwr 0 o iJ 

With a new "voice", and determined to be active, he was 

now known to be almost furiously busy lecturing and revising 

lectures to make them, he said, more relevant to the state of 

contemporary theory and the state of regional developments. 

At the same time, he was always seeing students, holding 

examinations, and attending endless departmental meetings. 

As a result of this sudden whirl of activity, his friends often 

found it difficult to get in touch with him. In 1994-1995 he 

took a great deal of trouble to compose an authoritative and 

affectionate memorial statement in honour of Lauriston 

Sharp, whom he admired and often quoted. In 1995 he 

participated in conferences in Leiden and Lund and was a 

panel discussant at the 1995 and 1996 AAS meetings in 

Hawaii and Washington, D.C. In 1997 he travelled in the 

British Isles and visited Oxford, where he enjoyed examining 

the "utterly overpowering" Pitt-Rivers Ethnological Museum. 

In 1997 he accompanied Yohko to Japan. Also in these 

post-1992 years, his resolve to carry on in spite of his 

disability meant that he grasped an opportunity to return 

with passion to an earlier intellectual interest, which was a 

concern for the future. The opportunity, as we shall see, came 

in the form of the Southeast Asia Program's "Golay Memorial 

Lectures". 

Tom's concern with the future was derived from his long

standing interest in the past and, therefore, with what came 

next. When travelling in Britain, he was well-informed about 

and relished heritage sites. Three articles in the projected 

collection of his writings are on historical subjects. Perhaps 

his interest was originally awakened as a result of his 

education at the Christian Brothers Academy in Syracuse. 

Certainly long ago at Harvard he had encouraged his peers 

not to neglect history.11 His doctoral outline included what 

he called "an evolutionary dimension" and involved a 

detailed historical approach to the "sanskritic" civilisations. 

Not many years later he coauthored The Human Direction: 

An Evolutionary Introduction to Social and Cultural 

Anthropology.12 History and evolution seem to have been 

interchangeable notions. 

His interest in history also led him to study the history of 

his discipline, and this had become a sufficiently lively 

interest that he spent 1974-1975 at the Peabody Museum at 

Harvard University, working on what he came to define as 

paradigmatic changes in anthropological theory. In 1982 he 

published an important article titled "Anthropology: past, 

present, future: Toward an anthropology of anthropology'' 13 

and noted that anthropologists had created their discipline by 

studying origins and today were studying the present with an 

ethnological focus. But, he insisted, humans had always been 

interested in the future; an awareness of the future shaped 

and affected their lives. He therefore proposed, as others 

were beginning to do, that the future should become a 

legitimate focus for a new generation of anthropologists. 

An unexpected circumstance gave him the opportunity to 

reaffirm this concern. A series of annual lectures had been 

endowed by the Golay family in honour of Frank Golay, a 

distinguished economist and one of the earliest members of 

the Southeast Asia Program, and Tom played an enthusiastic 

role in launching the series. His correspondence in these 

years (1994-1998), occasionally in the form of the long 



memoranda he favoured, reveals him as urging vigorously 
that the implications of the dramatic pace of change in 
Southeast Asia should be a central topic in contemporary 
Southeast Asian studies and therefore an appropriate focus 
for the "Golay Memorial Lectures".14 

Evidently, he had been thinking earnestly on these lines 
during the upsurge of energy in the final years of his life. 
He was well aware of remarkable changes overtaking 
Thai society and elsewhere "out there" and was also, of 
course, mindful of the direction that he had long urged 
anthropologists to take. In his opinion, changes in the region 
represented fundamental dimensions of life such as "space, 
time, proximity, distance, affections (e.g., love and hate), and 
health and well being, the essential quality of life for 
Southeast Asian peoples, past, present, and future". A year 
before he died, he summed up the urgency of the situation 
in no uncertain language: 

It strikes me as inescapable that the religious, 
political, economic, social organizational and 
familial orders in Southeast Asia (and the 
rest of the world) have already undergone 
transformations that might only a short time ago 
have been deemed too fantastic even to 
contemplate. 

So convinced was he that priority should be given to these 
developments that he would not accept that other and more 
recent academic pursuits-which he dismissively referred to 
as the "post toasties"-should be allowed to steal a scholar's 
attention. In a somewhat heated letter written to an overseas 
friend in February, 1997, he insisted that one must not be 
diverted from "thinking about, addressing, or even perceiving 
(much less engaging) the pervasive disjunctions and 
transformations that affect the lives of the peoples of 
Southeast Asia, or anywhere else, or the social and cultural 
forms that are being transformed and changed". Furthermore, 
he realised to his grief that the global market was today the 
latest instance in world history of a large-scale transformation 
and that it was accompanied by moral disarray and frequent 
violence. What lay ahead of this globalising and deplorable 
situation was "the future" that needed to be studied, and to 
do so meant that one had also to take into account the past 
and present, "a trajectory'' of historical experience. He was 
fond of the expression "trajectory''. 

In this way a new paradigm for regional studies could 
emerge, and "globalisation" was his obvious candidate. But, 
as he wrote to the same friend, it should be studied: 

for the future-not "today'' but "tomorrow''. And, 
unlike the preferred model of previous area 
studies [i.e., "traditional" polities], any new 
perspectives cannot privilege "usn as models of 
what tomorrow will be like but must incorporate 
"us" as both actors and acted upon along with all 
those "others". 

The Golay Memorial Lectures probably gave Tom pleasure 
by providing him with an unexpected context for voicing 
ideas developed earlier in his life and also, perhaps, for racing 
against time when doing so, for he was perfectly aware of 
the gravity of his physical condition. But an event that took 
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place not long before he died undoubtedly brought him 
contentment, and this was when friends of Harvard days, 
colleagues, and former and present students came together 
at Cornell from many centres in the United States and several 
disciplines. On 19-20 February, 1999, the anthropology 
department, with the cooperation of several other Cornell 
departments, centres, and programs, organised a two-day 
interdisciplinary symposium to celebrate his career. 15 The 
theme chosen was an appropriate one: "Religion, Society, 
and Popular Culture". Professor James L. Peacock, of the 
University of North Carolina in Chapel Hill, introduced the 
symposium with a moving address: "Applied Weber/Kirsch/ 
Parsons". Eight papers were delivered, and the proceedings 
were notable for the deference accorded Tom and his career. 
A friend commented that "no big egos were involved on this 
occasion". The sincerity of the homage and the depth of 
affection displayed were striking. A reception was held in the 
Kahin Center, and guests declared their feelings for him. One 
speaker went so far as to attribute to him qualities associated 
with a Bodhisattva. Later that evening Tom was overheard to 
murmur: "I would have liked to have known that guy''. 

The timing of the symposium was perfect. About a month 
later his condition began to deteriorate rapidly. He never 
recovered and was transferred to the Ithaca Hospicare Center, 
where he endured his suffering with characteristic tranquillity. 
Never alone, he sometimes bewildered his visitors by 
speaking Thai. Students were at his bedside to the end. 
A Westerner in Thailand had asked one of Tom's former 
students why the Thudong monks (forest monks) of Thailand, 
about whom she had written, were prepared to undertake 
dangerous risks. This student, always with Tom in his final 
days, consulted him. Tom asked for his electrolarynx and 
taught for the last time. 

To understand why Thudong monks were not 
afraid of death, we need to examine their beliefs 
in karma, or rebirth in multiple lives. So strong 
was their faith that they believed that if they got 
killed, say by being attacked by a tiger or wild 
elephant, they still had another chance to be 
reborn and in their next life try to make progress 
toward enlightenment. ln other words, if they do 
not succeed in this life, there is always a next life 
in which to try again. 

By contrast, Westerners generally do not believe 
in rebirth; they think that they have only one 
life to live. The typical Western Buddhist is 
determined to meditate his or her way to 
enlightenment in this life. As a product of the 
prevailing culture (belief in one life), they tend to 
be more cautious. You can't be reckless because 
you might blow your only chance to get 
enlightened.16 

He died peacefully on 17 May. 
This memoir is written by a friend and program colleague 

but not by an anthropologist. Others will be qualified to 
judge Tom's scholarly status, and it is hoped that they will 
acknowledge that he left behind a substantial body of 



writings in spite of heavy administrative duties and the 
tragedy that prevented him from completing what he 
intended to achieve: a study of the changes over the years 
that affected his two Thai families_17 He also intended to 
write a commentary on his collected articles that would, as 
he put it, identify "what I think their 'trajectory' is". 18 

He was a reserved person, but observant and with 
steely resolve and a sharp analytic focus. His was a complex 
personality. He was inclined to keep to himself and never 
sought the centre of the stage. Sometimes he may have been 
unassuming to the point of self-effacement. In his last years 
he confessed that he seemed to find himself to be "cranky" 
and in the uncherished role of "naysayer". He was always 
quiet even before 1992. A friend of many years has observed 
how Tom would tend to "whisper" words of wisdom when 
commenting on current issues. He was, however, always 
ready to be consulted and would answer enquiries with 
magisterial handwritten notes, accompanied by references, 
comments, and sometimes regrets that a subject had so far 
received insufficient attention. He gave the impression that 
he had mastered a canon of invaluable literature to be 
shared whenever an opportunity arose. He had a wry sense 
of humour, mischievous eyes, and an impish smile. A friend 
has said of him that his smile was gentle, "but I always felt 
that I needed to prepare myself for a droll remark when I 
saw his smile". Tom was unquestionably considerate and is 
gratefully remembered as a friend in time of need. 

Some may have imagined that he was passive, but this 
does not mean that he did not influence others. On the 
contrary, his influence, albeit subtle, was profound. One 
reason was that he invariably attended the annual meetings 
of the AAS and the American Anthropological Association. 
He was a convention aficionado and knew every German 
restaurant on the convention circuit. 19 He therefore had 
ample opportunities for informal conversation with friends 
and colleagues, often his former students, and his comments 
on what they were doing would be sought, remembered, 
and treasured. His opinion was never lightly ignored. 

Tom's summing up of the ground covered during a panel 
in honour of the late Lucien Hanks may give a glimpse of 
how it felt to have an informal conversation with him. One 
would soon gather that one was being "encouraged" or 
assured that one's work provided "food for thought'' and 
might even be "ambitious", "intriguing", or providing "a 
provocative hypothesis, worthy of further consideration". 
Yet perhaps something more was at stake, and Tom would 
then begin to think aloud and wonder whether "it might be 
that .. '.'. At the same time one would be gently reminded of 
insights of other and earlier scholars. Eventually, one would 
be offered suggestions and maybe recommendations for 
considering additional aspects of one's study. But he would 
always be courteous and perhaps sometimes even playful, 
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and he would certainly disclaim the right to make 
"assertions", even though one would probably end up 
with having to acknowledge that further research was still 
necessary. In the meantime, Tom's distinctive approach 
would have come across; the "social and cultural aspects" of 
whatever was being studied had to be taken into account. 
Moreover, if the subject impinged on Buddhism, one would 
be reminded that substantial research had indicated the 
"dynamic role of Buddhist values, ideas, and institutions" 
among Tai peoples. And so one would go away with the 
feeling of having received warm encouragement and useful 
hints for further lines of investigation from a learned but 
modest scholar.20 A friend, who, still a young Thai student, 
first met Tom at an AAS meeting, recalls that "he never made 
me feel as if I was a struggling student, or that I were Thai for 
that matter. He treated me as a fellow traveller in quest of a 
better understanding about Thai society. He made me feel 
that I 'belonged' in that group of scholars". 

Another and major reason for Tom's influence was that his 
students could readily spot a teacher who had much to offer 
and would take trouble with them. A colleague who shared 
courses with him remembers his delight in his students' 
creativity and how they would respond by outdoing 
themselves in meeting their own standards. Their tribute 
on the occasion of the symposium in his honour explains 
convincingly why they held him in esteem. In spite of his 
disability, he had won their attention and affection by sheer 
intellectual integrity, and they expressed their debt in 
personal terms. He had "opened our eyes", "pointed us 
forward". He respected "our ideas, our work, and our 
individual projects in a way that encouraged us and 
challenged our intellectual horizons". He "guided us to 
become our own anthropologists in order to sustain the 
discipline and keep it vital". They had no difficulty in 
recognising his qualities as a teacher: his encouragement of 
creative projects; his love for and skill in introducing them to 
their discipline's intellectual foundations, upon which their 
projects rested; encouragement to explore new areas of 
anthropology, even if they were "trendy". ''You point, but you 
never push; you question, but you never cross out". Other 
and characteristic glimpses of him were recalled: how, for 
example, he would put notes and clippings into their boxes 
by way of carrying on an interrupted conversation, how he 
would have an eye on the future "when issues would be 
resolved one way or another, or all ways imaginable-and 
some unimaginable", and his fondness for quips. He would 
explain that the candy on the seminar table was evidence 
that "God is in the details" or would counsel that "in the great 
garden of anthropology we should let a hundred flowers 
bloom. However, we should probably recognise that there is 
a difference between flowers and weeds".21 

Tom may not have visited Thailand very frequently, and yet 
his rapport with Thai was remarkable. It was as if he did not 
have to go to their country to become close to them. One 
former Thai student has even suggested that one could forget 
that he was not Thai. Here, then, is the final source of his 
enduring influence. He has sometimes been described as a 
revered teacher, and this he was to his Thai students in a 
special way. He exemplified what for them was the powerful 



___ ·,,,,-.: 
The chedi at Wat Traiphum, Nang Sung village in Mukdahan 
Province, northeast Thailand. (Pictured from left to right; Yohko 
Kirsch Tsuji, Pranee Wongthes, Kamala Tiyavanich, Preeda 
Thamkasem.) 

and enduring teacher (oJon) and student (luk sit) relationship. 
He had Joi yen ("a cool heart''): he possessed equanimity 
and could meet all situations. They could see him as a 
selfless and compassionate being who practised the ethical 
standards of a Buddhist. He was a good and kind man who 
taught by personal example just as the Buddhist teachers 
he had known in his village did. He listened to those who 
approached him and always had something helpful to say. 
According to one Thai friend, he had the reputation of having 
orom dee (a "good disposition"), he was Joi dee ("kind"), his 
was "the heart of a monk" (Joi phra), and he had yim suoi 
foe yim somer ("a beautiful smile and was always smiling"). 
The same friend visited Tom in the hospice and observed 
how he exuded good will, kindness, and enviable serenity. 
"It was close to visiting one's favourite monk at a temple. It 
was good therapy". 

The Thai poet, Sujit Wongthes,22 receiving the news that 
Tom had just died, immediately wrote: 

Ajan [the teacher] Kirsch was born and died in 
the West. 
Then he willed his spirit to [the Province o~ 
Mukdahan, 
Where on the banks of the Mekong the human 
world links to the world below. 
His spirit has now made its way to the highest 
heaven in the skies.23 

When he was in the hospice, Tom had asked that his 
friends in the village where he studied long ago should be 
told that he was dying and that he had requested his ashes 
to be taken to the village Wat. The poet knew this. 

Yohko honoured Tom's wish. His ashes were deposited 
in a chedi erected inside the Wat Traiphum compound, 
a privilege usually reserved for deceased monks. 
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NOTES 
I thank a number of Tom's friends, and especially his wife, Yohko 
Kirsch Tsuji. Without their willing assistance, this memoir could not 
have been written. 

2 For these and other historical details concerning Mattydale, see 
Helen Burnham, Trolley Stops Two, Three, & Four. (Baldwinsville, 
New York, Eagle Media, Inc., 1994). 

3 His M.A. thesis was on "Factors Influencing the Relations of 
Married Siblings". It was basically a sociological one and somewhat 
influenced by Talcott Parsons's essay on social stratification in 
industrial societies. Noting the interesting circumstance that a 
brother of the head of General Motors had been employed in that 
firm as an hourly paid worker, he developed the hypothesis that 
the more divergent the status difference was in occupational terms 
the less close ties would be between close relatives. He conducted 
his research among members of the "wives" club of the 
engineering staff of a large manufacturing plant in the area. 

4 A. Thomas Kirsch, Feasting and Social Oscillation: Religion and 
Society in Upland Southeast Asia. [Data Paper 92], (Ithaca, Cornell 
University Southeast Asia Program, July 1973), 3. Professor James 
L. Peacock, speaking during the symposium in Tom's honour, held 
in February, l 999, suggested that Tom's understanding of the 
influence of Theravada Buddhism on Thai women was 
"unequalled in demonstrating the force of religion in the 
social order". 

5 His spirited reaffirmation of what he regarded as Thai gender 
roles relied to a significant extent on his ability to gloss the Thai 
"Blessings of Ordination" text in order to read it as encoding 
Theravada teachings. He rejected the suggestion that, in Buddhist 
terms, anyone could be "naturally good". All were human beings 
caught up in a world of ignorance, desire, and illusion (''Text and 
Context: Buddhist sex-roles/cultures of gender revisited", American 
Ethnologist 12, 2 [1985], 306). 

6 Language such as "responsible", "actor'', "activating", "mobilizing'', 
"achieving'', "valuing", "rewarding'', "promoting", "punishing'', 
"recruiting'', "had to resort to", "staking a claim", and "calling on 
to support" signify the matter-of-fact but actual happenings that 
interested him. 

7 He rallied behind the author's ineffectual attempt to organise an 
interregional and multidisciplinary seminar. An extract from his 
presentation will appear in Professor Jonsson's collection of Tom's 
works. 

8 He served briefly as acting chairman of the Department of Asian 
Studies. 

9 One day, strolling back to McGraw Hall with him after a SEAP 
meeting, the author told him casually that he had recently noticed 
a favourable review of a certain book by an anthropologist. Within 
half an hour Tom dumped a three-page note on the author's desk 
to warn him of the book's harmful tendencies. 

l O Four of his students were awarded "Lauriston Sharp" prizes for 
scholarly excellence. He served on the committees of six other 
prize winners. The prize was established in 1975, and Tom was 
closely involved with a third of the prize winners. 

11 At Harvard he recommended that his friends should read E. H. 
Carr's What is History (published in l 964). In an essay, published 
in 1976, he wrote that he offered the essay in the spirit of a remark 
by Carr: "the more sociological history becomes, and the more 
historical sociology becomes, the better for both". 

12 The Human Direction: An Evolutionary Introduction to Social and 
Cultural Anthropology (with James L. Peacock) (New York, 
Appleton-Century-Crofts, l 970), and now in its third and revised 
edition, was translated into Japanese in 1975 and has also been 
translated into Thai and awaits publication. 

13 "Anthropology, Past, Present, Future: Toward an Anthropology of 
Anthropology", in E. A. Hoebel, R. Currier, and S. Keiser (eds.), Crisis 
in Anthropology: View from Spring Hill. (New York and London, 
Garland Publishing Co., 1982), 91-108. 

14 It was his suggestion that the Fifth Golay Lecture should be 
accompanied by a conference. At school he was top of his class 
in "civics", and it is tempting to believe that our undemonstrative 
colleague had been long ago endowed with a lively social 
conscience. 



Tom and Yohko Kirsch at the two-day interdisciplinary symposium 
"Religion, Society, and Popular Culture•: 19 and 20 February, 1999. 

15 The Fall 1999 SEAP Bulletin contains an account of the symposium 
held in his honour. 

16 I am grateful to Dr. Kamala Tiyavanich for relaying and commenting 
on Tom's words. He was reiterating what he had long taught. See, 
for example, Ameriwn Ethnologist 12, 2 (1985), 304. Tom was 
no longer in a physical condition to explain that the monks were 
fearless (kla) in face of danger and death, not only because of their 
faith in the possibility of spiritual development over many lifetimes, 
but also in the protective power of the Dharma always conferred 
on those who themselves followed and protected the Dharma. 

17 Yohko's reminiscences of his 1992 return to his village will be 
published in Professor Jonsson's collection of Tom's work. He very 
much wanted to write about the situation of religion in Thailand 
today. In a letter to his overseas friend, dated 14 August, 1996, he 
noted: "If it has not already happened, it is on the way for Thai 
Buddhism to develop a full-scale 'Reformation' .... All too often 
'religion' is seen as a 'constant', but it is always a 'variable', and this 
is especially the case in Thailand today. The ferment in Thai religion 
in general and Buddhism in particular is changing many of the 
cultural parameters that have been fundamental in Thai religiosity''. 

KIRSCH SYMPOSIUM IN THAILAND 

18 Two pages of undated typescript, addressed to the writer of this 
memoir, were found among Tom's papers. He had decided to 
make some biographical observations as well as note "some of the 
thematic notions that run through the several essays the program 
might consider bringing out''. He added that "after all, this is not 
the greatest story ever told and can, under any circumstances, 
always be changed". He may have foreseen that others might have 
to edit the final version. Alas! The typescript got no further than 
his M.A. and never explained why he chose Thailand. All he says, 
and rather mysteriously, is that, when students ask him how he 
"happened to choose Southeast Asia as the region where I would 
work, the answer is not so clear as how I got into anthropology as 
a discipline. The path to both was not especially straight". 

19 Memories of Tom need not suppress his appreciation of good food 
and his own culinary skills. He enjoyed disconcerting friends with 
a horrifying description of the sensation that accompanied the 
consumption of Japanese-style "dancing (drunken) shrimps". 

20 'The Quest for Tai in Tai Context: Forethoughts and Afterthoughts", 
Crossroads 2, ( l 990), 69-79. 

21 I am grateful to Tom's students for sharing their fine tribute with 
me. 

22 The poet's wife, Pranee Wongthes, was among the first group of 
Tom's students, and his daughter Tom's last Thai student. Professor 
Pranee organised a symposium at Chiang Mai University to express 
the gratitude of Thai anthropologists for Tom's contribution in 
encouraging the discipline of anthropology in their country. 
The symposium, titled "Friends in the Field: Four Decades of 
Anthropological and Sociological Studies in Thailand", was held on 
28 January, 2000, and about fifty scholars were present to honour 
Tom. 

23 The poet is invoking the Theravada teaching of the three levels of 
existence, well-known in Tom's village in the lsan, or northeastern 
Thailand. According to Lao belief there, the world beneath the 
earthly plane is where the powerful Phya Naga lives. The lsan has 
special access to that world, and the poet is conveying an lsan 
impression of Tom and seeks to lay him to rest in his beloved 
northeastern Thailand. "The highest heaven in the skies" is 
reserved for those who have only done good deeds. I am grateful 
to Dr. Kamala Tiyavanich for bringing the poem to my attention 
and for discussing it with me, and I am also grateful to Dr. Craig 
Reynolds and two of his Thai friends for a translation that gives 
effect to the lsan animist belief that the river links the three 
different levels of existence. The poem appears in "Ajan Kirsch of 
Cornell: A death that left us speechless", Sinlapa Watthanatham 
[Art and Culture], 20, 9 (July 1999), 130-13 l. 

On Friday, January 28, 2000, a day-long conference in honor of Tom Kirsch titled "Friends in the 
Field: Four Decades of Anthropological and Sociological Studies in Thailand" was held at 
Chiang Mai University in the Women's Studies Building. Approximately fifty people attended. 

Presenters and organizers of the Chiang Mai conference pictured here (front row: left to right) Charnvit Kasetsiri, Chiranan 
Prasertkul, Pranee Wongthes, Kamala Tiyavanich, David K.. Wyatt, Uraivan Tan-Kim-Yong, Suwanna Kriangkraiphet, Jiraporn 
Witayasakpan; (back row: left to right) Larry Ashmun, Peter Vail, Anan Ganjanapan, Rujaya Abhakorn, Chalardchai Ramitanond. 
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Kaja M. McGowan, Assistant Professor, Art History and Asian Studies 

Cartographies in Collision: Silent Vessels 
"Tell In Full" under the Mango Trees 
(Reclaiming Ekphrasis in New Groves 
of Academe) 

To become aware of it is to realize that the line 

between mode of representation and substantive 

content is as undrawable in cultural analysis as it 

is in painting; and that fact in turn seems to 

threaten the objective status of anthropological 

knowledge by suggesting that its source is not 

social reality but scholarly artifice.1 

Clifford Geertz 

The focus is not just the visual appearance of the 

work of art, but also the relations between the 

describer and that work. In other words, an 

awareness of the scene and context and agent 

of the description is brought to our attention. 

An ekphrasis is thus to be both a clear 

representation of visible phenomena, and also, in 

Clifford Geertis fine phrase, "thick description'.'2 

Andrew Sprague Becker 

On October 17, 1999, Nobel Peace Prize laureate, Bishop 

Carlos Belo gave a speech in the yard of his burned-out 

home near the seafront capital of Dili, East Timar. Having just 

returned twelve days earlier from a brief forced exile, and 

standing before an elated crowd composed largely of nuns 

recently returned from refugee camps in West Timar, Belo 

remarked that soon priests would be returning to their 

parishes, and teachers to their classrooms.3 Until then, he 

added, schooling in the Portuguese language would begin 

again in early November under the mango trees in the yard 

behind his home.4 Bela's speech was given only a week after 

Indonesian troops had opened fire on Australian troops at 

the border town of Motaain near the north coast of the 

province. The incident was later explained as only confusion 

over maps. While the Australian troops were consulting a 

1992 map of Indonesia in general use by lnterfet forces, the 

Indonesians were reportedly referring to a map drawn up 

by the Dutch in the 1930s.s This singular collision of 

cartographies, well publicized for political purposes, though 

comparatively insignificant in terms of either destruction of 

property or number of casualties, would appear to trivialize or 

render invisible what has been a continuous and devastating 

debasement of local East Timorese mapping systems since 

1975. Whether Portuguese, English, or Tetun is ultimately 

taught under the shady trees in Bishop Bela's backyard, new 

maps must be drawn up by the East Timorese themselves. 

How will the language(s) chosen for the new republic, ''Timar 

Lora Sa'e," ultimately shape these emerging cartographies? 
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John Taylor has argued convincingly that, contrary to 

colonialist assumptions, the secret to the resistance of East 

Timorese over four-and-a-half centuries can be found in 

part in the rich oral histories supplied in ethnographic and 

anthropological accounts.6 He suggests that it is the resilient 

systems of exchange, stimulated by goods, persons, and 

sacred objects, and not the colonial narratives, which 

will equip us today with a more adequate means for 

understanding twentieth-century developments. Though it is 

ill-advised to think of any one ethnography as being 

indicative of beliefs held by all of East Timer's various ethnic 

groups, there does emerge a pervasive theme in the literature 

where the idea of history as a product of genealogical 

memory is more often mapped on objects than on persons 

or texts. Elizabeth Traube provides a vivid example in her 

study of the Mambai of East Timar. She writes, 

just as houses do, heirlooms have their own 

names, personalities, and histories, and the 

memorizing of their movement from house to 

house (called "the walk of sacred objects") is 

frequently used as a substitute for genealogical 

reckoning.7 

From gathered testimonies, Traube discerns a pattern for 

determining ancestral authority, where junior informants, 

speaking of their own heirlooms, describe them as first 

"going out" of a designated senior house. Elsewhere, she 

recounts how certain heirlooms had the power to return to 

their place of origin on auspicious days, often literally 

"dragging their owners behind them:•s The cyclicity of 

these object-oriented narratives forces us to reexamine the 

observation made by anthropologist Janet Hoskins, on the 

Kadi of Sumba, an Eastern Indonesian society similarly 

steeped in exchange. Hoskins questions whether a 

"'person-centered' ethnography has to be rethought as one 

that uses objects as metaphors to elicit an indirect account of 

personal experience'.'9 The image of the Mambai being 

guided by their ancestral heirlooms can perhaps enhance 

our perceptions of the repeated pronouncements made by 

journalists surrounding the August 30 referendum, namely 

that East Timorese were said to "vote with their feet," 

descending from the hills in record numbers, and braving the 

ruthless militias, as if propelled by some unexplainable force. 

During the violent outbursts that followed East Timer's 

vote for self-determination, serious violations of human rights 

occurred. These included widespread intimidation, brutal 

massacres, rape, humiliation, and torture. Due to the 

overwhelming destruction of property and the large-scale 

displacement of persons, not only has the basic infrastructure 

of East Timor been demolished, but the very spirit of the 



people, now so traumatized by violence and destruction, 
will require an effective and sensitively attuned process for 
healing, one which respects the rights of East Timorese to 
speak and to know the truth, and, in time, to achieve some 
semblance of restitution. What will be the role of objects in 
mapping these emerging testimonies, particularly in cases 
concerning sexual abuse, where victims are too intimidated 
to speak for fear of continuing social stigmatization? How 
will the new language(s) that are chosen determine which 
cultural artifacts will emerge to speak out about the gross 
injustices that have occurred? How can teachers help the 
younger generation-many of whom do not remember a 
time before Indonesia's violent annexation-to come to terms 
with their painful pasts to make the most of newly promised 
opportunities for the future? Arguably objects will play an 
important role in the healing process; as silent vessels, can 
they be relied upon to "tell in full" under the mango trees? 

In the context of Ezra Cornell's vision of the university 
["an institution where any person can find instruction in any 
study'1, Bishop Bela's backyard with its fruit arbor, much like 
quadrangles filled with graciously spreading trees, can be 
seen to constitute a topistically powerful location for learning, 
or what he called a "site of strength:•10 Ask any student upon 
graduation about their most meaningful memories of Cornell, 
and you will find that it is rarely the electronic classrooms 
that are remembered, but rather those rooms-out-of-doors, 
mobilized as if miraculously on sun-filled days, when 
students are invited to sit on the cool grass beneath a shady 
oak, surrounded by an already familiar family of vine-covered 
stone buildings. According to the historical model for Plato's 
Academy, founded in 338 B.C., disciples lived and learned 
under the trees in a garden with adjoining huts, a shrine 
to the Muses, and lecture halls. Plato's disciple, Horace, 
expressed the ideal of "searching after truth in the groves 
of Hekademos:' Hekademos was reputed to be the first 
ancestor or founding hero, later known as Academus (from 
whom is derived the word "academe''). E. V. Walter describes 
how the site of the first academy 

acquired its earliest identity, meaning, and feeling 
from prehistoric tradition through the legend of a 
mythical person. His bones in the soil grounded 
the spirit of the hero as lord of the place and 
guardian of the mortals who dwelt there.11 

In many East Timorese myths, fruit-bearing trees likewise 
come to symbolize the sacred world of knowledge-the origin 
house-composed from the body of the first ancestor and, 
therefore, the symbolic womblike vessel for the accumulation 
of exchange valuables. 12 What happens when the 
cartographic strategies of more powerful nations collide 
irreversibly with the various local mapping systems of the 
East Timorese, resulting in the splitting and felling of the 
island's proverbial fruit trees: the raping, looting, and 
annihilation of ancestral homes, schools, and churches? 
According to Jose "Xanana" Gusmao, popular leader of the 
resistance, these selfsame houses/trees will bear fruit again 
as the free republic of Timar Laro Sa'e begins to engage in 
international exchange, not only importing goods from 
overseas and developing tourism at home, but through the 
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exportation of coffee, vanilla, sandalwood products, oil, and 
gas. Surely the more recent tragic experiences of the East 
Timorese, both on the land and in the surrounding sea that 
currently holds so many scattered bones of innocent victims, 
should come to qualify in its immediacy as an academic 
center, not only a local but a global "site of strength," where 
all countries involved must address their respective roles and 
responsibilities in what should be remembered as one of the 
worst crimes of the twentieth century. 13 

Richard Poirier has remarked that "reading is nothing if 
not personal:' 14 It is by grasping a sense of place, feeling it on 
our skin, and carrying its confluence of forces in our memory, 
that we are better prepared to understand who we are and 
where we are going.1 s This vital interchange provides a 
dialogue between the self and located experience. How 
can we make comparable personal exchanges "happen" 
repeatedly in the classroom, while simultaneously expanding 
students' horizons by introducing Southeast Asian artifacts as 
"seats of experience," fully activated objects capable of 
generating and regenerating compelling cross-cultural 
biographies of their own? 16 One effective way to make these 
visual connections occur is through the use of artifacts whose 
social lives, once mapped, reveal the dynamic force of what 
Thongchai Winichakul has called a "global/local interface:' 17 

These potentially far-flung topistic connections are not always 
evident in an object's original design and construction, but 
may be seen to accrue in their ultimate consumption, 
destruction, and/or reconstitution. I Made Sekar's brass vessel 
depicting ''The Abduction of Sita by Ravana," is a provocative 
case in point (see inside front cover for details). 

When asked, Sekar describes his embossed shell casings 
as transforming "the detritus of war to decorate a peaceful 
situation" (sisa sisa perang untuk menghiasi suasana 
perdamaian). Originally trained as a silversmith to carve 
ceremonial bowls in Kamasan, Klungkung, Sekar embarked 
on his comparatively lucrative shell-casing industry (pengrajin 
selonsong pe/uru) in 1977, when the wife of the national 
hero, Josaphat Sudarso brought a previously fired naval shell 
casing to his workshop. [Born in Salatiga in 1925, Sudarso 
was commemorated by Suharto's New Order regime in 1973 
for his involvement in the campaign to seize lrian Jaya from 
the Dutch in 1962.] Accompanied by a lieutenant colonel of 
the Indonesian armed forces, Mrs. Sudarso commissioned 
Sekar to depict the story of her husband's heroism in the face 
of adversity, when he and his crew on the naval frigate 
known as "KRI Macan Tutul" were fired upon from above by 
Dutch planes. Moments later, the ship foundered and sank 
beneath the waves in the Aru Sea. Finding himself unable to 
compose a more contemporary battle, Sekar turned to what 
he knew best, a scene from the Bharatayudha War in the 
Mahabharata. 
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Figure 3-Sekar seated on the front step of his home. 

One afternoon in 1991, I visited I Made Sekar at his home 
and workshop in Kamasan, Klungkung (Figure 3). During my 
stay, he spoke repeatedly of Jakarta as the source of his good 
fortune (rejekt), first in the guise of Mrs. Sudarso and then 
through General M. Jusuf. In the 1980s, Jusuf began inviting 
many of his elite military cronies to see Sekar at work, and to 
commission a flurry of commemorative shells. As part of the 
payment, Sekar described how frequently these military 
officials would bring boxes of shell-casings in a variety of 
sizes for Sekar's use. He reported that one naval shell had 
not been fired prior to its arrival in Kamasan. Sekar's older 
apprentice pointed to the extensive scars on his torso and 
neck as a consequence of being the one to first apply heat to 
the still-loaded cartridge. Sekar recalled how the roof of the 
workshop had been entirely removed by the explosion. When 
asked if the vast majority of spent shells, stockpiled in a back 
room, probably came from the ongoing war in East Timar, 
Sekar maintained that the generals had always assured him 
that these shells were left over from military exercises 
(latihan militer saja).1 BA flurry of commemorative shells 
were commissioned in the 1980s and early 1990s. Sekar 
remarked with a wistful smile that suddenly it was uraining 
bullets" (dihujani pe/uru). He immediately began to renovate 
his house. He then resurrected and expanded his workshop, 
hiring more local apprentices to help him carry out his 
commissions. Sekar insisted that part of what made these 
vessels so desirable to his Jakarta clientele was their limited 
availability. 

With new orders streaming in, Sekar was inspired to 
extend his repertoire to include scenes, not only from the 
Mahabharata, but from the Ramayana as well. One image 
frequently incised on traditional Balinese offering bowls and 
painted on Hindu ancestral seats, shaped much like 
miniature palanquins (jempana), is that of Sita being 
abducted by Ravana, the demon-king of Langka. As the story 
goes, while exiled to the Dandaka forest, Rama, accompanied 
by his brother Laksmana and his beloved bride, Sita, takes up 
residence in a house adjoining a hermitage. Charmed by a 
golden deer, Sita encourages first Rama, and then Laksmana, 
to follow the creature into the forest. Once away from the 
house, Ravana, disguised as a wandering Brahmin priest, 
gains admittance. When Sita spurns his advances, Ravana 
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changes back to his demonic form, overpowering Sita, who 
bravely resists. Sita is abducted and carried off to Ravana's 
island kingdom of Langka. As they fly away, Jatayu, the 
faithful garuda bird, flies after Ravana to defend Sita's honor 
to the end. Jatayu is mortally wounded and Sita, in final 
desperation, drops a clue, which is picked up by some 
monkeys. This information is presented later to Rama, who 
then prepares with simian forces to build the causeway of 
stone and storm the ramparts of Ravana's mighty fortress.19 

Why did Sekar select this image for depiction on the shell 
casing? Does the narrative of Ravana's flight over the ocean 
to Langka, with Sita as helpless victim in tow, confer symbolic 
movement upon this recycled projectile, which, once 
discharged from a recoilless rifle either positioned on the 
deck of a naval frigate in Dili's harbor or, one round at a time, 
from the back of a military jeep, likewise whizzed through the 
air taking out unsuspecting victims in its wake?20 A single 
bullet from a 76mm M48 B-1 U.S. naval gun, shot from a 
recoilless rifle at close range, can knock out an entire building 
or level a bunker. As these bullets strike the walls of houses 
in Dili, for example, their projectiles disengage, resulting in an 
explosion capable of shattering homes beyond recognition. 
The spent casings, collected by the army, are immediately 
removed from the crime scene before they can be evaluated 
as potential forensic evidence. Brought to Bali by the boxful, 
these casings are physically modified as trophies of war, 
souvenirs commemorating not only the making of generals 
[Many Indonesian military careers were established on East 
Timar.], but also renewing their sense of fraternity with 
American military might and power.21 The capacities for 
objects to serve as traces of authentic experience is, in fact, 
exemplified here by what is salvaged and reconstituted for 
the sake of nationalist memory. 



As the tragic testimonies of East Timorese begin to 
emerge in print in the absence of the immediate fear of 
reprisals, I would like to encourage a cross-culturally 
comparative approach in the classroom, where the perverse 
recontextualizations of the shattered life of war-torn things 
can be forced to partake in a dialogue. Oliver Wolters has 
encouraged a process for "restoring the effects of foreign 
fragments when they retreat into local cultural ambiances," 
arguing that the term "localization" has the merit of calling 
our attention to something beyond the foreign materials.22 
His is a language where foreign elements are seemingly 
fickle, forever "retreating" or •advancing" in intractable ways 
into local statements. Alien materials either •enhance," 
"amplify," "intensify," or have the opposite effect of 
"shrinking" to the status of the purely decorative. I would like 
to expand Wolters's idea to explore a veritable collision of 
cartographies, where the foreign element-in this case, a 
76 millimeter U.S.-manufactured bullet-explodes on the local 
scene, annihilating itself as it pulverizes its surroundings, 
reducing the immediate global/local interface to scattered 
fragments that must be salvaged forensically in parts and 
pieces to be understood. In any collision, one strikes while 
the other is stricken. What of the detritus of war remains 
profoundly foreign, and what is localized? What fragments 
are retrieved, and recycled; and what is discarded, deemed 
disposable? Who makes these decisions? What parts and 
pieces are inscribed with epic narratives, transformed into 
monumental trophies honoring military service, and placed 
proudly on pedestals for visual consumption; while other 
fragments, accommodating local accounts, dissolve into 
ephemera with the coming of the rainy season, or are 
hastily buried in shallow graves? Whose bruised bodies 
are exonerated, while the wounds of others are concealed? 
Whose battered house walls are left in ruins, while others 
are swiftly spackled, puttied, and repainted? Can the 
monumental and ephemeral, the visible and invisible, the 
foreign as "global," and the ever-shifting and multiplying sites 
called "local," secure common ground for their mutually 
emerging narratives? And finally, can such an artificially 
reconstituted juxtaposition in the classroom help to 
encourage a shared sense of responsibility? 

While charting these cartographies in collision, I would like 
to render problematic the tendency for theoretically oriented 
scholars to either read a work of literature spatially as one 
might view the bas-reliefs depicting the Ramayana at Angkor 
Wat, for example; or decode this Angkorian relief semiotically 
as if it were a text. Both of these adventures in close reading 
tend to limit and level the playing field to a clever textual 
exegesis, which looks for possible localized variants, oral 
and/or literary, carefully attempting to analyze those points 
where perhaps a later rendition of a text either departs from 
or converges with, in the case of the Ramayana, Valmiki's 
original [For more in-depth discussions of origins of the 
Ramayana, see Holt (1967) and Fontein (1990)]. More 
promising from the perspective of a potentially gendered 
reading is an ekphrastic approach, which explores the 
dynamic struggle between text and image. James Heffernan 
offers an invaluable discussion of the development in the 
West of ekphrasis (from the Greek ek-phrassein: "to speak 
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out," and "to tell in full''), originally one of the more advanced 
rhetorical exercises in a Sophist handbook of style entitled 
the Progymnasmata.23 From Homer's Iliad to John Ashbery's 
1974 poem, "Self Portrait in a Convex Mirror," Heffernan 
reveals how ekphrasis continually stages what he refers to as 
"a contest between rival modes of representation: between 
the driving force of the narrating word and the stubborn 
resistance of the fixed image'.'24 The earliest classical 
examples of ekphrasis describe shields from epic literature: 
Homer's shield of Achilles in book 18 of the Iliad; the 
Hesiodic fragment entitled "Shield of Herakles," and, of 
course, Vergil's description of Aeneas' shield in book 8 

of the Aeneid. What is most persuasive about these early 
descriptions of objects is that they are not nominally works 
of art but more often utilitarian things, simultaneously 
biographical and portable-shields, cups, cloaks, and woven 
tapestries.25 Ekphrasis is intertextual. To borrow W. J. T. 
Mitchell's pun, it is as much about "citing" artworks as it is 
about "sighting" them. I would add a third element to the 
wordplay here, by suggesting the importance of grasping a 
sense of place, thereby "siting" the object as well within its 
various cartographic domain(s) of desire. Most conducive 
for a cross-culturally comparative approach is Heffernan's 
discussion of the struggle between text and image as a 
"duel between male and female gazes'.' He describes the 
ambivalence of the gendered contest of power as one where 
the voice of male speech is "striving to control a female 
image that is both alluring and threatening, of male narrative 
striving to overcome the fixating impact of beauty poised in 
space'.'26 

In The Shadow of Mount Rome/au: The Impact of the 

Occupation of East Timor, George J. Aditjondro likens the 
relationship of East Timar to Indonesia as "the gagged and 
bound victim of a rape," which is "deemed to have enjoyed 
its own violation'.'27 The symbolic meaning of rape in this 
context is as powerful as the act itself. Sekar's image of Sita 
on the shell casing comes to mind. There is little trauma in 
Sita's facial expression as depicted by Sekar. She does not 
seem to struggle, or even break a sweat. In fact, she almost 
appears to be smiling as Ravana sweeps her off her feet en 
route to Langka. As Virginia Sapiro has pointed out, 

The control over women's sexuality has often 
been played out in intergroup conflict through 
the dynamics of rape ... What we might call "the 
politics of honor" [is] played out between groups 
through the medium of women's sexuality. The 
assault on the enemy involves a wide range of 
physical and psychological tactics, but one of the 
most notable means of assaulting the honor or 
pride of a nation or community is to assault the 
honor of its women through rape.28 

It is in the ambiguities of this global/local interface, the 
junctures between the iconophobic and the iconophilic 
aspects of rape as either referencing Indonesia's male 
honor and virility or East Timer's loss thereof through the 
victimization of its women, that Sekar's chased shell casing 
can be read in multiple ways. But who and what is being 
glorified in Sekar's brass vessel? If we call on it as an object to 
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"tell in full," how many versions of the story can it 
communicate? As we literally chase the images around and 
around with our eyes; who is being honored here and what 
are we being asked to remember? Made Sekar assured me 
repeatedly that it was he alone, and not his wealthy Javanese 
patrons, who chose which themes to depict on these brass 
vessels. If so, I ask again, why did Sekar choose this particular 
image?29 Can his thematic choice be interpreted either as 
direct complicity with his patrons, or as a subtly scathing 
critique (albeit unintended) of the Indonesian military in their 
treatment of women?30 Sekar would emphatically deny 
either interpretation. His repeated statements to me when I 
suggested the possibility of such diverse readings, was that 
he was only attempting to turn something lethal and violent 
into something peaceful and beautiful. In his search for 
inspiration, Sekar turned to what he knew best, namely to his 
training as a carver of sacred bowls for Balinese ceremonies. 
To understand Sekar's provocative choice of subject matter, 
we must try to divine what Sita's abduction might mean 
within the sacred domain of Balinese ritual. 

Beyond the earlier symbolic connection made between 
Ravana's urgent flight and the movement of a speeding 
bullet, traditional Balinese ceremonial bowls and sacred 
ancestral seats are likewise transported through the air, 
carried in rituals where circumambulation often occurs as a 
patterned response to group prayer. Like the body of Sita, the 
sacred bowl and/or ancestral seat is repeatedly lifted and 
carried across the landscape. On ceremonial occasions, these 
containers for ancestral forces may be transported from the 
comfort of a house to a new landscape, the sea for example, 
where the ancestral figures can be cleansed and purified 
before they are returned to their sacred domain in the house 
or village temple. More interesting to reconsider is the choice 
of theme, where Sita's abduction (or rape [perkosaan], as it is 
often referred to in Indonesia), as depicted on the vessel, is 
juxtaposed with themes related to the harvesting of certain 
crops, rice in particular. Rice in Bali is connected symbolically 
to the goddess Sri; it is also indirectly tied to Sita through her 
connection with agriculture. The Balinese terms for the 
development of a rice crop are synonymous with those for 
the development of a child in the womb. When the rice is 
ready to be harvested in Bali, the knife (anggapan) must be 
concealed in the right hand so that the ripe plants will not be 
afraid as they are cut and harvested in tied bundles. As I 
mentioned earlier, within many epic traditions, the theme of 
rape is frequently associated symbolically with the harvest. 
The image of the fertile woman's body as "harvested," refers 
not only to the land through the various myths of the rice 
maiden, or the suffering nation as an allegorical symbol; but, 
in the case of Bali, perhaps can be seen to allude to the 
presence of ancestral gods, who when invited to descend 
into offerings in sacred bowls, are said to "beg for rice" 
(nunas nas1). On the shell casing, the symbolic meaning of 
rape and abduction in this, Made Sekar's simultaneous 
production and staging of metal, text, and world, can be seen 
to be as powerful as the act itself. And yet, when I asked 
Made Sekar, it was clear that the generals from Jakarta had 
not commissioned or requested this theme as indicative of 
male honor or bravery. Sekar had selected it because it was a 
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traditionally depicted segment of the Ramayana, one he 
knew well. When asked, Sekar appeared ill-informed or 
even ignorant of any relationship to the abusive activities of 
soldiers stationed in East Timar. His sole desire was to 
"decorate" (menghias,) something lethal into something 
peaceful, a lotus bud. By turning to his repertoire of themes 
from sacred vessels, Sekar unwittingly sets into motion a 
powerfully ambiguous message, which can be read in its 
cyclicity as either an exoneration of Indonesian male virility or 
as evidence of a brutal pattern of sexual practice, damning in 
its confessional seriality. The image can also be read as one 
of ultimate victory or a return to safety for East Timorese 
vl>tims in that, as Sekar repeatedly pointed out, the form of 
the bullet will never allow Sita to experience the complete 
brutality of Ravana's abduction because the narrative is 
incessantly vanquished by the bullet's return to the lotus. 
In the virtual multiplicity of possible readings, depending 
entirely upon who is witness to the cyclic patterns of in
tended or aborted flight, Sekar's brass vessel reveals a 
complex interface of global and local encounters in a 
proliferation of possible places. 



Can Sekar's lidded vessel, once opened, speak out for East 
Timorese concerns? In the emerging testimonies from East 
Timar, there appears to be a direct correlation between the 
threats to women's bodies and to their houses. Many East 
Timorese women are now coming forward to relate how, in 
the hours prior to the August 30 referendum, they were 
threatened with rape and the loss of their identity cards if 
they voted for independence. These threats were similarly 
directed toward the house as a symbolically female domain. 
An American Associated Press correspondent in Dili writes: 
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In a hopeless gesture of home-making, Nica 
Sousa has pinned a magazine image of Diana, 
Princess of Wales, to the wall of her former living 
room in suburban Dili . . .. Apart from the picture, 
debris is all the house contains .. .. In 23-year old 
Ms. Sousa's former bedroom, the militia who 
destroyed her house left a message in red chalk: 
"If you [had] voted for autonomy, we would not 
have destroyed your house.31 

Here the body of the woman mapped on the house, as in 
the Carabaulo Tetum origin myth collected by David Hicks, 
encourages a reexamination of Sekar's narrative selection. 
Sita's abduction from her home at the hands of Ravana, 
when read and reread in its abrupt and abortive cyclicity, 
suggests the repeated threats and intimidation tactics of the 
Indonesian army-backed militias. Jatayu, on the other hand, 
barely lifting a feather to assist Sita in her terror, can perhaps 
be interpreted as Indonesia, whose symbol is the proud 
garuda bird, here revealing its full complicity with the 
activities of the Ravana-like militias. Note the ekphrastic 
quality of Nica Sousa's testimony as construed by the AP 
correspondent. It is as if the photograph of Diana, Princess of 
Wales, serves as the visual mooring (according to Heffernan, 
a female image in confrontation with a male narrative gaze): 
the moment of stasis in an otherwise chaotic description of 
an interior. Many of the house narratives emerging from East 
Timar seem to utilize the ekphrastic device of describing a 
single object-a photograph, a statue of the Virgin, a candle 
that has been blessed, an overturned child's tub-as a 
mooring around which to visualize the indeterminate rubble 
and debris. 

While the profits from Sekar's new patronage led to the 
renovation and expansion of his house; the bullets, once 
deployed, resulted in the shattering of East Timorese homes. 
These demolished-house narratives can be read in relation to 
Sekar's success, both reflecting "localizations" that have been 
altered significantly by their encounter with Indonesian 
military greed and ambition. Since I began this discussion of 
"collision of cartographies" with Bishop Bela's October 17, 
1999 speech, given in the yard of his burned-out home, I will 
conclude with the following detailed testimony offered by a 
witness who had sought refuge in Bishop Bela's compound 
on Saturday, September 4. Two days later, the witness 
describes how the Aitarak militia arrived, aided by police and 
Indonesian military. He relates how the bishop's compound 
was razed to the ground, utilizing a mixture of automatic 
weapons and homemade water-bottle bombs filled with 
gasoline. Ordered to vacate the bishop's premises, the 
refugees were forced to sit in the sun as they watched the 
unfolding events: 



Next to be attacked was the Sister of Canosian's 
house. The militia began to shoot in front of the 
sister's house while screaming that if all of you 
(sisters) don't get out of the house we will burn 
all of your houses along with you. Hearing this 
the sisters ran outside carrying objects used for 
mass such as chalices, etc. ... Those sisters 
joined us. After making us sit in the sun for two 
hours, they ordered us to take our things inside. 
After taking our things inside, they threatened us 
to leave the bishop's residence because if we 
didn't leave, they would attack all of us later at 
5:00 in the evening (17:00). We ran outside 
carrying as much of our things as we could .... 

Here the chalice in the arms of a Sister of Canosian, 
being carried in and out of the sacred house as the militias 
repeatedly threaten, reveals a cyclical pattern, simultaneously 
indeterminate and terrifying in its ambiguity. The brave 
Canosian Sister carrying the receptacle for the symbolic blood 
of Christ, when viewed in relation to Sekar's vessel depicting 
Sita's abduction-both descriptive portrayals of symbolic 
sacrifice, involving women transporting and being 
transported by vessels (active and being acted upon) argues 
for the relevance of looking to the ekphrastic power of silent 
vessels to "tell in full" under the mango trees. 

Last semester, in a course entitled "The Arts of Southeast 
Asia" (ART H 396), I began an exploration of ekphrasis in the 
classroom to see whether this contentious rivalry between 
word and image in the West could be found to echo in any 
way the marked preference for envoicing silent objects in 
Southeast Asian personal narratives, whether orally and/or 
textually transmitted. This piece for the SEAP Bulletin 
represents a preliminary attempt at just such an analysis, one 
that includes in closing a selection of ekphrastic exercises 
written by both graduates and undergraduates enrolled in my 
classes. Assigning to students the writing of vivid descriptions 
of places, persons, or things requires the complexity of 
rendering a visual portrayal through the power of a verbal 
representation. Students responding with an ekphrastic 
exercise must harness various rhetorical strategies to enliven 
objects and to persuade the audience (readers or listeners) 
that they are in its presence. One strategy employed by many 
ekphrastic writers, first inspired by Homer in his description of 
Achilles' shield, is that of invoking the power of the artist, in 
Homer's case the smith, Hephaestus, in the process of 
forging the object itself. Students were encouraged to 
describe Sekar's shell casing in the molten moments of its 
reconstitution from lethal object to lotus bud. Each student's 
description, distinct in its interpretive focus, steers the reader 
through a revolving narrative of forced abductions, revealing 
students' changing processes of awareness. As the salvaged 
and recycled, object-oriented testimonies begin to emerge 
from survivors in East Timar, a longer and more balanced 
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paper is being developed, which seeks to evaluate these two 
divergent streams of object-oriented narratives, forcing the 
imagined visual ambivalence of both Indonesian (chiefly 
Javanese) military elite and East Timorese survivors a chance 
to approach some kind of convergence through the 
disparately salvaged detritus of war. This longer paper, 
entitled "Building Bridges to Langka: Silent Objects 'Speak 
Out' on a Global/Local Interface in the Classroom," was 
presented in a panel on "Teaching" for Cornell's Southeast 
Asian Working Conference: "Reassessing Resources: Teaching, 
Writing, and Civic Action" (April 7-9, 2000). 

In conclusion, what kind of audience does ekphrasis 
encourage us to be? The poet's responses to visual objects 
can be seen as a model for the audience's response. It is 
important to stress that these "thick" descriptions should 
serve as reminders to those in attendance that they are 
witnessing a human response, one of many possible 
responses, to depicted phenomena, and not the phenomena 
themselves. Since this battle is fought on the field of 
language itself, it would be mismatched except for one thing: 
ekphrasis exposes a profound ambivalence toward the visual 
image, a concurrent feeling of adoration and anxiety. To try to 
comprehend the shattered world of the East Timorese 
through their words is to try to come to terms with the 
images they select for their personal narratives, the power 
for objects-Christ's chalice in the arms of the Canosian Sister, 
for example-to fix, astonish, excite, disgust, devastate, or 
regenerate the viewer. Kenneth Gross writes, 

Ekphrasis would entail not just translating a 
statue's language into our own, finding a place 
for its imagined words in the given world. It 
would also involve letting the words which the 
statue speaks unsettle or recreate the words we 
already seem to know.32 



Sekar's Silent Vessel Speaks: 
Nine Ekphrastic Exercises 

SITA ON FIRE 
Sita, do I know you? 

Held tight in Ravana's grip, 
Soaring above the forest , 

Exiled and stolen, 
How can you smile? 

POEM 
Burnished and golden, the gloried etchings blaze 

And burn in our memory the plight of Rama's Sita. 

Figure 4-0pen Vessel 
Does your grace in a moment of despair 

Hide regret or terror, 

Ravana's wicked chase around and around, 
his caling fangs glistening in anticipation. 

Hidden in the lotus bud lies an element of destruction. 
Brave Jatayu, warlike Jatayu, 

With feathers like flying arrows 
In the sky with granulated hammers. 

I can hear Sita's cry as she reaches for safety, 
Yet meets danger again and denial again. 

Michele Bernius 

ICONOGRAPHICAL READING OF THE OBJECT 

The narrative surrounding the object is an excerpt from the 
Ramayana: Ravana is grasping and carrying off Sita into the air. 
Ravana is then attacked by Jatayu, a brave bird who tries to save 
Sita. They fight but Jatayu is unfortunately wounded. Sita waves 
good-bye and asks Jatayu to let Rama know of her abduction. The 
main character is Sita. Sita is normally the model for Indian women; 
pure, affectionate, and faithful to her husband. She also is the 
goddess of the Earth and of agriculture; as such, she dies by 
sinking back into the earth from whence she came. She is also an 
incarnation of Laksmi, the consort of Visnu. The shape of the object 
resembles Siva's phallic emblem-the lingo-but it is also like a 
Buddhist stupa, a budding flower, or a bamboo shoot growing up 
from the earth. While the shape suggests Rama's presence, he is 
nowhere in evidence. Instead, a budding lotus at the top can be seen 
to represent femininity: young, beautiful, and pure as Sita is. So, 
the object represents the Goddess of the Earth, Sita, the deity who 
usually creates life and prosperity in the land, but here she is 
depicted in the moment of being ravished by the demon king of 
Langka, Ravana. 

Chotima Chaturawong 

[UNTITLED] 
So uninterrupted, this f7amed-fiery bullet, 
standing direct, as if charged into the air 
while aligned still, unaltered, unmoved. 
its story, a revolving meditation of sorts. 

its contour, a destruction of the sleel~ surface. 

How strange that fire becomes f7ower and 
jointly bids fonvard, motionless. 

arm becomes limb, becomes tree, becomes leaves, 
the feet of Sita rest lightly unleashing the earth, 

arms no longer her own. 

So lucid the beauty of the creature that is 
quite familiar to the bodies of earth and limbs 
and yet frightful , inevitably settling into the 

yielding petals again and again, executing this 
f7ight of Sita, and meeting limb to limb 

corralled in the blossom of Siva's creation. 
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Knowing that you were enchanted, 
Led astray by the beauty of a golden deer? 

I see you in the forest's dappled light, 
Eyes caught on the f7ick of a tail, 

The kick of a leg, 
Heart racing in the chase after the sublime. 

Oh, Sita, 
Must our love of these things, 
Our impulse to pursue beauty, 

Place us in the grip of an ogre with 
Wile and charm? 

And yet you smile! 

Perhaps it is a gift for Jatayu, 
The noble bird who understood your f7ight, 

As he too has wings. 
Perhaps ii is simply the elegance of your soul, 

Which has never known to dwell upon bitterness or remorse. 

And surely ii is in your honor, 
That a bullet is rendered a lotus, a f7ame. 

The golden bullet, archetypal male, 
Surrenders to your spirit ... 

The lotus bud, the yoni, 
The icon of feminine endurance and power of creation. 

Bui it does not end here. 
Just as my eyes play tricks, and I see both the phallus and the 

f7ower, 
So will you eternally be tested by fire, 

To prove the sincerity of your intentions. 

And yet you smile. 

Alexandra Denes 

EKPHRASTIC RAMA 
A golden bullet, shiny and strong 

Its outer shell covered with petals of lotus leaves, textures, and 
patterns 

A monstrous demon is depicted stealing a beautiful woman 
Then f7eeing for safety in the sky 

Where is Rama 011 this vessel 
Of vengeance, justice, procreation, and strength? 

The hero who rescues the beautiful woman 
He is the vessel. 

The shiny strong impenetrable bullet 
The beautiful woman is his to take home to his kingdom 

Where their love is sustained by what lies inside 
The shiny golden impenetrable bullet Rama 

Derrick Meads 



[UNTITLED] 
Brilliant golden weapon of war, shining under light of 

sun and moon, how you dazzle us! 
Prominently bearing the sacred tale of victory for the just, 

how your scene commands our attention! 

But is there not something just a little sympathetic to 
your depiction of the holy struggle? 

EN ROUTE 
Reach, Sita, reach! 

Pandemonium has no program, 
shiny splendor is no vice. 

Can you beseech of the ven1e of 
the venomous 

when a bullet may not have reason? 

Is it not a fight needed and wanted by both parties, 
locked in mutual gaze? 

Figure 5-Balinese Lotus Ravana's carnal cartridge for corruption, 
you are on course. 

Enlightening teacher, warm us with the message of your story, 
etched into cold metal: that good and evil in our realm are 

equally of your gracious bestowal. 

By the hardship of the necessary and glorious struggle 
born of this gift, 

Let our sight rise slowly from this tale, so oft-repeating as it spins 
in our hands and before our eyes, to the things above. 

For here you show us higher, more perfect levels of forms 
Where geometric shapes calm our sight, and drops of blood and 

tears mold us into divine beings. 

When our sight arrives finally at that single perfect point 
atop the lotus flower, 

Let our minds rest in unencumbered concentration, for only here the 
revolution of your forms shows us nothing new. 

Send us speedily off to your divine target, then, Lord Siva, 
Exploding asunder the egoism that attaches us to this captivating 

world of change, 
Destroying "us" so that we may become "you." 

Brian Ostrowski 

[UNTITLED] 

The bullet casing with the carving of Sita's abduction, made by the 

Balinese artist Made Sekar, is not only an art object that refers to a 

mythic past whose relevance is confined to the immediate locality of 

the author and his environs. This work of art is also implicated in the 

local penetration of global forces. As such, despite its "epic'' quality, it 

is well connected with present issues. For instance, the bullet itself is 

an essential component of the system of modern western weaponry 

whose appearance in the Indonesian archipelago was (and continues 

to be) fraught with violence and a disruption of daily life. Thus, the 

western world has also been involved in the "making'' of this object. 

Since the war between Rama and Ravana symbolizes the war 

between truth Gustice) and ignorance (evil), the violent scene on this 

object can be seen to mirror current situations, such as the ongoing 

tragedy in East Timar. East Timar and her people have been ravaged 

by "outsiders" for centuries, first the Portuguese and now the 

Indonesians. Even today, in order to achieve her independence and 

freedom, she must continue to fight and struggle, threatened as she 

is by ceaseless insecurity and violence. The East Timorese can be 

compared to Sita-a struggling and seemingly helpless victim. As 

such, Sekar is perhaps creating a "universal victim," a "victim 

heroine/hero'.' This shell casing represents a contemporary interface 

between the global and the local, made vivid through an epic 

narrative from the past. 
Yun-wen Sung 
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Ephemeral feather of succor tests hope. 
Point B's haunting hostilities make your feet cold. 

It is all a matter of momenL,. 

Sita! Open your eyes back up! 
Assess the disaster! 

Have you landed unharmed? 
Figure out why 

the bullet always remains intact. 

Chantal Swan 

[UNTITLED] 

I would like to believe that the mercenary soul of the bullet's past 

was exorcised by the flames and that the gatekeepers of the 

underworld came to claim its carcass, catching wind of the scorched 

reek of its bronze skin. 

I would like to believe that the metal smith and medium, his skin 

slick with the sweat from performing this sacred rite of purification 

by fire, had the magic to banish history's demons to bring forth the 

promise of new life in the form of the lotus bud. 

But I turn the object on this axis of history's recollection, and for 

a moment I see criminals gloating over their booty. I catch a glimpse 

of uniforms hiding small men with inflated chests; men who think 

themselves eternal and immortal in their reenactment of the 

Mahabharata's epic battles. I envision women glorifying their 

husbands' hollow valor; polishing the old story of war to a new 

shine. I see a long line of devotees to the shrine of nationalist might 

and righteousness, each awaiting the encapsulation of their honor in 

the perfect symbol ... the bullet becomes art with a modern pun, a 

cunning contextual twist, a subtle historical allusion. 

It turns again, and now the light erases those dark shadows. This 

is the game of myth-making, in which no one has the luxury of 

standing apart. I am American and I am implicated, drawn into the 

smelter's fire, identity recast, reborn among steep rice terraces and 

carried proudly to the homes of Indonesia's hegemons. Which 

side are any of us on in this global flux of symbols, meanings, and 

stories? 

Where we grapple to fix the moral allegiance of elusive symbols 

like the uniform, the bullet, the lotus, the heroine, and the warrior, 

the smelter plays with fire. As the gatekeeper of mythological 

reinvention, do we hold him responsible for history, or reproach him 

for how he reminds us of history's place in the present through art? 

As the medium between the realms of the dead and the living, does 

the smith have a choice in how he shapes his vessel and for whom? 

Heroic myths pounded into metal legitimate power and give 

credence to the necessity for war. There is always someone on the 

other end of a bullet: a target somewhere in its range. For those 

whose stories were silenced, would the narrative of sacrifice and 

redemption efface the crime? How many meanings would the 

carved shell casing have in their respective living rooms? 
Alexandra Denes 



NOTES: 
l Geertz (1973, 16). 

2 Becker (1995, 29). 

3 Bela's forced exile resulted when his home and adjoining church 
(along with 75% of East Timor's buildings) were bombed, burned, 
and gutted by Indonesian army-backed militias. This wave of 
terror, murder, and destruction, which forced hundreds of 
thousands of East Timorese to flee from their homes and into 
the forest, or to refugee camps in neighboring West Timor, came 
in direct response to the September 4, 1999 announcement of 
an 80% vote for independence on the August 30 ballot of a 
referendum, agreed to by interim President B. J. Habibie less than 
one year after Suharto's forced resignation in May of 1998. 

4 As the East Timorese begin slowly to rebuild their newly 
independent nation under U.N. supervision, the question of which 
language and which currency to adopt has been controversial. 
While East Timor's independence leaders advocate a return to 
Portuguese, a legacy of more than four hundred years of colonial 
rule, members of the Renetil Youth Congress, many recent 
graduates of Indonesian universities-and fluent in Bahasa
Indonesian-argue the merits of selecting a new language, not 
reflective of either Portuguese or Indonesian. Almost 95% of 
Timorese speak either the lingua franca, Tetun, or Indonesian, the 
teaching of Portuguese having been banned by the New Order 
regime. 

5 A preoccupation of mapmakers for centuries, Timor's forests of 
white sandalwood (Santa/um album L.) lured traders en route to 
western Indonesia and India from as early as the second or third 
centuries A.D. (Wolters 1967, 65). China's source for the aromatic 
wood during the Sung (Wheatley 1959, 203-4), Timor was later 
selected by the Portuguese, who, joining an already profitable 
Asian trade network, determined to settle on the island in the 
sixteenth century. In 1656, a well-armed Dutch fleet landed on the 
west coast of Timor. When Indonesia achieved independence in 
1945, all Dutch holdings, including West Timor, were surrendered 
to Sukarno's New Republic (Taylor 1991, 1-5). With the illegal 
invasion of East Timar in 1975, Batara Indra, an Indonesian 
conglomerate backed by retired generals Moerdani and Kalbuadi, 
seized control of East Timor's sandalwood production, exporting 
not only oil, but Buddhist statues to Taiwan and Catholic statues to 
Italy (Aditjondro 1999). 

6 Taylor (1991, 1-3). 

7 Traube (1986, 75-76). 

8 Ibid. 

9 J. Hoskins (1998, l ). 

l O See Parsons (1968, xiii-xv). 
11 See Walter (1988, 193). 

12 In a Carabaulo Tetum origin myth, for example, a prince steals his 
intended bride, Bui Lailua, daughter of a buffalo. Offended, the 
mother buffalo pursues the couple, reducing their first house to 
rubble in her rage. Then she enters a sacred tree. When this "tree 
of many fruits" is cut down, it blossoms again four days later-its 
sprouting horns, hide, and bark-covered limbs transformed into a 
powerful object-oriented portrait of the progenitor, an interior map 
of sacred heirlooms intended for the new house of the conjugal 
duo: "the trunk had become a pregnant stone, the buffaloes horns 
were now made of gold, her hide was a magnificent piece of cloth, 
and her bones made of gold and silver. They carried their treasures 
home:' See Hicks (1976, 66). 
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13 Since Ford and Kissinger gave Suharto the go-ahead to invade East 
Timar in 1975, the U.S. has sold to Jakarta about $1 billion worth of 
military equipment. Not only did 90% of the weaponry utilized in 
East Timar since 1975 come from the U.S., but America is also 
responsible for granting diplomatic support and military training for 
Indonesia's special forces, many of whom claim to have made 
their careers in East Timar. Given Indonesia's weakened economy, 
if U.S. funds had simply been withheld, Indonesian troops would 
have been forced to evacuate and much of the bloodshed and 
property damage could have been avoided. The prospect of 
offshore oil has prompted more powerful countries to ally with 
Indonesia at the expense of East Timar. The insidious presence of 
foreign investors can be described as arriving first in the guise of 
ballistic calling cards, sold to the Indonesian military, and deployed 
so that their projectiles will disengage on contact, shattering 
everything in their wake. In the aftermath, powerful countries like 
Australia, Britain, and the U.S. can move in, and by offering a hand 
in the recovery efforts of a fledgling nation, attempt to corner some 
of her potentially abundant resources (Shalom, Chomsky, and 
Albert, 1999). 

14 Poirier (1992, 167). 

15 See Welty (1957) and Walter (1988, 132-145) for an integrated 
discussion of what it is like to "grasp a sense of place:• By 
"grasping," both authors mean a more full-bodied response than 
can be experienced with the hands alone. 

16 Referring to Plato's Timaeus, Walter ( 1988, p. l 30) asserts that 
metaphors represent place as a "seat of experience." Igor Kopytoff's 
"cultural biographical" method argues for a processual approach to 
studying objects. Charting a biography entails observing an object's 
transmutations from, for example, sacred status to commodity and 
back again, a fluid trajectory often revealing dynamic fluctuations in 
value, and a variety of encounters, simultaneously global and local, 
that attend and transform an object over time. See Kopytoff (in 
Appadurai [ed.], 1986, 64-91 ). 

17 Winichakul (1997, 12). 

18 I was struck in 1991 by how little Made Sekar, or any Balinese I 
asked for that matter, seemed to know about what had been going 
on in East Timor since 1975. Misinformation abounded, particularly 
regarding the exaggerated importance of Indonesia's sustained 
military presence, and the supposedly heroic attempts at 
containment of this so-called "newest and most antagonistic 
addition to the nation:' Around the military barracks in Denpasar, 
stereotypes proliferated of the relentless East Timorese guerrilla 
fighters, whose unpredictable pugnacity and whose ability to 
evaporate as if into thin air in their mountain settings was almost 
legendary. 

19 The Balinese Ramayana is not derived directly from Valmiki's 
version, but rather by way of an Old Javanese Ramayana, known 
by name after its poet, Bhattikavya. See Holt (1967, 267-269), 
Robson (1980, 5-17), or Fontein (1990, 46-47). 

20 From discussions with naval personnel at Cornell's ROTC, I learned 
that the U.S. sold off their outdated recoilless rifles from WWII to 
many Asian countries, Korea and Indonesia included. The 
Indonesian military purchased these rifles and their corresponding 
cartridges in the late '60s and early '70s. Recoilless rifles were 
intended as antiaircraft weapons, most often mounted on the 
decks of ships, and targeted planes overhead or strategic buildings 
on land. Once on land, however, recoilless rifles are easily loaded 
onto the back of a military vehicle, one soldier operating the gun 
while the other drives. 

21 Nicholas Thomas describes a similar process of appropriation 
occurring in the Western Solomons during the nineteenth century, 
where the decoration of imported U.S. guns and hatchets with 
ornate shell inlay reveals, through their physical modification, 
distinctive processes of assimilation. A highly embellished gun, for 
example, might no longer be prized by Western Solomon Islanders 
for its functional capabilities alone, but for its commemorative 
potential, i.e., as a symbol of their alliance with the U.S. Navy, 
made historically manifest through the biographical connection 
with a certain Captain David Porter. See Thomas (1991, 
100,101, 105-106). 

-



22 See Wolters {1999), 57, 65. 

23 Heffernan (1993, 1).1 would like to acknowledge my gratitude to 
Stanley J. O'Connor for suggesting this reference. 

24 Op. cit. (1-8). Aside from Heffernan's invaluable discussion of 
ekphrasis, I have also relied on two other important sources: 
Becker (1995) and Scott (1994). 

25 It is only much later in Philostratus' Imagines in the second 
century A.D., and Callistratus' description of fourteen statues in 
the fourth century A.D. that ekphrasis narrows its focus to become 
a specialized genre devoted to objets d'art. For this in-class 
experiment, however, I choose to observe ekphrasis in its original 
trappings as describing functional objects, aesthetically pleasing 
perhaps, but not viewed as "Fine Art'' with a capital "A'.' Ekphrasis 
has the potential to resurface more significantly now in the wake 
of postmodernist critiques, particularly in the emerging field of 
visual studies, with its renewed focus on reception theory and the 
problems of representation. 

26 Heffernan ( 1993, 1, 6) makes the following observations with 
regard to this gendered struggle in Western literature: "In the 
Aeneid," he writes, "the fixating power of the image that threatens 
the forward progress of the hero is decisively linked to pu/cherrima 
Dido, queen of picture-perfect beauty and- like Cleopatra later-
a threat to male authority. In Keats' "Ode to a Grecian Urn," the 
figures sculpted on the womb-like urn that is called an unravished 
bride of quietness refuse to cooperate with a male narrative of 
desire and consummation ... And in the Ovidian myth of 
Philomela, which begets a remarkable series of variations 
culminating in Shakespeare's Rape of Lucrece, a picture of rape 
woven by a mutilated woman unweaves the story told by a man." 
Philomela, whose tongue has been cut off, finds the power to 
speak through a woven textile, which allows her to "unweave the 
false story told by her male offender:• The power of the woven 
designs allows her to break through the silence in which women 
are inextricably and traditionally bound. 

27 Aditjondro ( 1994, 21, 83). 

28 Beissinger, in Beissinger, Tylus, and Wofford (1999, 78). See Sapiro, 
in Young [ed.) {1993, 40). This remains a significant aspect of 
nationalist politics in the Balkans. Rape is (and has been 
throughout the ethnic conflicts in the former Yugoslavia) a 
powerful "mode of warfare," because it not only assaults its 
female victims' sense of self-respect, but it also shames and thus 
dishonors their husbands, fathers, brothers, and sons. 

29 A single early tenth-century Central Javanese ornately carved 
gold bowl, now at the Jakarta National Museum, depicts Sita's 
abduction. 

30 Rape has been used as a tool of intimidation and torture in East 
Timor and in other areas in Indonesia where conflicts have arisen. 
Recently, Dr. Radhika Coomaraswamy, U.N. special reporter on 
violence against women, remarked that during the Suharto regime, 
military personnel frequently raped women in East Timor, Aceh, 
and lrian Jaya. She also confirmed the mass rape of women from 
Jakarta's minority Chinese community during riots in May of 1998. 

31 (On-line]: The Australian, 6 November, 1999, "Despair as Families 
Face Dili Destruction" (from an AP correspondent in Dili) . 

32 Kenneth Gross, "Moving Statues, Talking Statues," Raritan 9, 2, 
1-25 (1989), 24, plate 4. 
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Patine Bala, Lecturer, Faculty of Social Sciences, University of Malaysia, Sarawak (UN/MAS), Malaysia, and SEAP 
alumna (M.A. Asian Studies, 1999) 

The Photographs in the Hedda Morrison 
Collection at Kroch Library's Rare and 
Manuscript Collection* 

Hedda Morrison and her husband, 

Alastair Morrison, moved to Sarawak in 

November 1947. The couple arrived in 

Kuching (today's capital city of the state 

of Sarawak) where he was to serve as a 

service cadet with the British colonial 

government. Once they arrived, Alastair 

was posted at government stations 

throughout Sarawak. These included 

Sarikei, Kanowit, Lawas, and Baram, 

and the final post was Kuching. As 

a result, the couple were able to 

witness life all over Sarawak until their 

departure in 1966. During their time 

there they were reported to have made 

long-term friendships with the locals 

wherever they went. 

Hedda's greatest legacy to Sarawak 

was her photographs of people, 

families, and everyday life in the 
countryside from the late 1940s through early 1960s. Some 

can be found at the Rare and Manuscript Collection at 

Cornell's Krach Library. Her photographs are particularly 

significant because they depict what was typical of Sarawak 

and the lives of its people decades ago. They are truthful and 

faithful records of the everyday life of people in their natural 

settings. There are numerous photographs of people tending 

to their daily affairs-social, economic, or political activities

in their villages and longhouses, in the jungle, the river, or 

other places. Her photographs reveal a deep connection 

with the subjects she captured on film. Some of her best 

collections that were typical of the people then were her 

photographs of the !ban longhouse community in Rumah 

Garu, located along the Ngemah River near Sibu. Starting in 

1951, 1 she visited the community frequently, and most of her 

photographs of the community were published in her book, 

Life in a Longhouse. Her images document the many aspects 

of life that were fast disappearing due to the effects of 

modernization and development. 

• The guide to the Hedda Morrison collection reads as follows: 

"Hedda Morrison Photographs #4516 
Division of Rare and Manuscript Collections 
Cornell University Library 
Boxes 9, 11, and 5" 

(The photos are uncataloged, and the images are untitled.) 
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Hedda's photographs reveal her own happy life in 

Sarawak-showing places and people that she enjoyed. She 

put this clearly when she said, "I hope these photographs will 

help others to understand what I have enjoyed:'2 She also 

wrote, "Sarawak is a happy land and particularly happy for 

those Europeans who are fortunate enough to reside there 

and who find themselves freely accepted as equals and 

friends by the people of the country. These are the highest 

privileges which a people can confer on their visitors and I 

am deeply conscious of the honour done us:'3 

Hedda was a keen traveler and had a passion for jungle 

trekking. She traveled into parts of Sarawak where few 

European wives of colonial officers would venture. In fact, her 

husband took the initiative to obtain formal permission for 

him to take her with him on his travels. According to Alastair, 

the move had greatly increased Hedda's photographic 

range.4 While he was busy with his official duties, she often 

wandered on her own with her camera, which is how she 

managed to photograph such a broad variety of activities 

in Sarawak. She was also granted the opportunity

sometimes as the official photographer-to accompany 

other government officers on their official visits. Once she 

accompanied the then governor of Sarawak to a variety of 

locations, which gave her an opportunity to photograph 

ceremonies performed in the longhouses. 

She had a unique ability to capture the nature of Sarawak 

society on film. Her images portray a deep and personal 

interest in the people of Sarawak and sensitivity to the 

diverse nature and mixtures of Sarawak society. Her 

photographs display the Sarawak society then, a multiracial 

society with a mixed population of Malays, Chinese, Kayan, 

!ban, Kenyah, Lun Bawang, Kelabit, and various other 

indigenous communities. Her compelling portraits of young 

and old women and men from various ethnic groups 

demonstrate her skill with the camera. It is very clear that she 

had a good understanding of the different types of people 

and daily life in Sarawak. Malcolm MacDonald writes, 

Their varied characters and capacities are 

suggested in Hedda Morrison's photographs. Her 

affectionate understanding of different types of 

people, her deep interest in their problems, her 

indefatigable zeal as a jungle traveller and her 

superb skill with a camera combine to make this 

picture-book a brilliant image of Sarawak life.5 

Hedda's photographs are now part of Sarawak heritage, 

which will help future generations to look back at the past in 

order to understand their present. As I was flipping through 

some of Hedda's collections on the Muruts and Kelabit, my 



father excitedly pointed to a photograph of my late 
granduncle, whom I never met or saw, but about whom I had 
heard more than a dozen stories. I appreciate those stories 
more after seeing the image of him in a photograph. I am 
also able to understand how much social transformation has 
taken place in Sarawak. I end with a word of appreciation to 
the photographer. Thank you, Hedda. 

NOTES 
Hedda [Morrison (1962, 5)] implied that this particular longhouse 
community always welcomed her. She writes, "It was a house 
where I always felt much at home and a part of the family". 

2 Ibid. 

3 H. Morrison (1962, 10) 

4 A. Morrison ( 1993, 2 6) 

5 H. Morrison (1962, 7) 
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The fall 1999 SEAP Bulletin featured an article and series of 
translations of the Vietnamese scroll painting donated to the 
SEAP by Gabriel Kolko. Vo Van Thang, (Asian Studies '97), and 
friends in Vietnam submitted an additional translation of the 
poem that appears on the painting. Their translation* follows: 

Autumn, year Mau Thin, Tu Du reign (1868) 
He contemplates his life without regret, 

it has changed but he is still at one with humanity. 
As an old man, he must pass things on, 
for there is little time remaining to him. 

On the shelves in his spacious room 
are displayed bundles of classical scrolls. 

He preserves the bright light of honorable study, 
Admires and follow the ideas bequeathed by the poem 

"Hewing Axehandles"* * 

Vo Van Thang, Ministry of Culture, Da Nang Province 

Our readers responded positively to hearing comments from 
SEAP alumni about their career paths in the Fall 1999 SEAP 
Bulletin. In response, additional remarks have been included 
in this issue. These were gathered from a recent alumni 
survey that was developed in preparation of a new SEAP 
alumni directory. 

"My studies at Cornell led me to a position at the 
Asia Society and my continued involvement with 
the Southeast Asia Program (however limited) 
has encouraged me to pursue a graduate degree 
in either Asian Studies or International Relations:• 

Charlotte McKnight , B.A ., Asian Studies: 
Southeast Asia 1997 

"After four years at CIA I returned to the 
Department of State in 1996 where I was the 
special coordinator on war crimes in Bosnia and 
Rwanda in the Bureau of Intelligence and 
Research. In 1997 I became assistant inspector 
general at the Department of State, an unusual 
occupation for a Burma wallah. I remain a 
trustee for the Burma Studies Foundation:• 

Jon Wiant, Assistant Inspector General 
for Security and Intelligence Oversight, 

U.S. Department of State 

• The poem [on the painting] praises the task of studying and 
teaching, which is regarded as the process of keeping people close 
to humanity. Those who lead a life without faults to regret and 
keep themselves close to humanity can be good teachers. People 
need such teachers. 

•• The poem "Hewing Axehandles" in Shi Jing and the quotation and 
comment on this poem in chapter 13 of the book Chung Yung are 
translated by K. W. Taylor, SEAP Bulletin Fall 1999, 11. 
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"The SEAP has been very important in my academic training and for 
my continued engagement with Asia, which has involved work with 
the Ford Foundation over a period of nearly ten years in Indonesia, 
India, Nepal, Thailand, and Vietnam, and in eastern Asia with the Social 
Science Research Council. I will soon be taking up the position of Asia 
Regional Director for CARE USA, to be based in Bangkok, and I am 
sure that the SEAP experience will continue to stand me in good stead 
there as well:' 

John Ambler, Ph.D. , Development Sociology, 1989, 
Director, East Asia Program Development, 
Social Science Research Council, New York 

New SEAP Faculty 
lwan J. Azis, professor of city and regional planning, who recently joined 
the Southeast Asia Program, has addressed topics such as macroeconomic 
forecasting, economy-wide modeling, income distribution, and financial 
crisis. Since coming to Cornell in 1992 as a visiting professor, he has taught 
courses on policy modeling in city and regional planning and regional 
science, and on economic development (with emphasis on Southeast Asia) 
and the macroeconomics of financial crisis at the Johnson Graduate School 
of Management (JGSM). From 1984-1993, he served as a chairman of the 

lwan J. Azis 

Department of Economics at the University of 
Indonesia, and director of a World Bank-funded 
Inter-University Center (IUC) for Economics. 

He has conducted research for the United 
Nations, USAID, the World Bank, and the Asian 
Development Bank (ADB). For the last nine years 
he has been economic forecaster in the LINK 
World Econometric Group, and the Pacific 
Economic Outlook (PEO) team under the Asia 
Pacific Economic Cooperation-Pacific Economic 
Cooperation Council (APEC/PECC) umbrella. 
He has done consulting and research work for a 
number of institutes, including Research Triangle 
Institute, United Nations University, and ADB 

Institute. One of his latest works on impact analysis has been adopted by 
the U.N. General Assembly on the "Implementation of provisions of the 
Charter related to assistance to third States affected by the application 
of sanctions:• In early 1998, he was requested to speak before the Joint 
Economic Committee (JEC) of the Congress of the United States (along with 
the deputy prime ministers of Thailand and Korea), on the Asian crisis. 

He was visiting professor at the Japanese Ministry of International Trade 
and Industry's International Institute for Training and the ADB Institute in 
Tokyo. His 1999 publications include "Exchange Rate, Capital Flows, and 
Reform Sequencing," "How Much Do We Know About the Real Causes of 
the Asian Financial Crisis?" and "Simulating Economy-wide Models to 
Capture the Transition from Financial Crisis to Social Crisis:• He recently 
coedited the book, Methods of Interregional and Regional Analysis, and is 
working on a new book, Modeling Policy Analysis. He is editor of several 
journals, including Reviews of Urban and Regional Development Studies 
(Tokyo). 

-



Southeast Asia 
Program Publications 
NEW BOOKS 

THE HADRAMI AWAKENING: COMMUNITY AND 
IDENTITY IN THE NETHERLANDS EAST INDIES, 
1900-1942 
Natalie Mobini-Keseh 

A ground-breaking study of the immigrant Hadrami 
community in Indonesia. The book considers the evolution 
of Indonesian Arab identity in the context of the rise of 
nationalism throughout Southeast Asia during the early 
twentieth century. 

STUDIES IN SOUTHEAST ASIAN ART HISTORY: 
ESSAYS IN HONOR OF STANLEY J. O'CONNOR 
Edited by Nora Taylor 

This wide-ranging collection of essays examines the arts of 
Southeast Asia in context. Contributors study the creation, 
use, and local significance of works of art, illuminating the 
many complex links between an art object's aesthetic 
qualities and its origins in a community. 

ORIENTATIONS: WORLD VIEW AND SOCIAL DYNAMICS 
IN MAINLAND SOUTHEAST ASIA 
A Thomas Kirsch, edited by Hjor/eifur Jonsson 

A collection of anthropological essays by A. Thomas Kirsch 
exemplifying his approach to Southeast Asian studies in 
general, and including a number of his essays on Thailand, 
upland culture, and ancient Cambodian society, some of 
which have never before been published. 

JAVANESE LITERATURE IN SURAKARTA MANUSCRIPTS: 
MANUSCRIPTS OF THE MANGKUNAGARAN PALACE. 
VOLUME 2 OF THE SERIES 
Nancy Florida 

An annotated bibliography of Javanese manuscripts 
housed in the Reksa Pustaka library in Surakarta, the first 
institutionalized library in the Indies founded and 
administered by native Javanese. 

FORTHCOMING: 

VIOLENCE AND THE STATE IN INDONESIA 
Edited and introduction by Benedict R. O'G. Anderson 

A collection of essays on institutionalized violence in 
New Order Indonesia and the ongoing legacy Suharto's 
dictatorship has conferred on the nation. Includes papers on 
East Timor, Aceh, police, and the Indonesian military, among 
other topics. A number of these essays first appeared in the 
journal, Indonesia. 
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Cornell University 
Southeast Asia Program 
Annual Graduate Symposium 
March 31 and April I, 2000 

Encountering Violence 

KEYNOTE ADDRESS-MARCH 31, 2000 

"Violence, Culture, and the Indonesian Public Sphere: Some 
Ethnographic Tasks" 
Ken George, assistant professor of anthropology, University 
of Wisconsin-Madison 

APRIL 1, 2000 

Introduction 
David Chandler, visiting professor of Asian studies, 
Southeast Asia Program, Cornell University 

''The Invisible Wars: Violent Encounters in the Gulf of Siam, 
1970-1990" 
Richard A. Ruth, Ph.D. candidate, Department of History, 
Cornell University 

"Mediated Insurgency: Expression and Control in the Karen 
Resistance" 
Eric J. Haanstad, Ph.D. candidate, Department of 
Anthropology, University of Wisconsin-Madison 

"Sweetness and Violence: The Politics of Nostalgia in a Thai 
Province" 
Thamora Fishel, Ph.D. candidate, Department of 
Anthropology, Cornell University 

"Gambling with State Borders: Casinos and Murder in Thailand 
and Cambodia" 
Tyrone W. Siren, Ph.D. candidate, Department of 
Anthropology, University of Wisconsin-Madison 

"Propaganda and the Face of War: The Legitimization of Rule 
though the Depiction of Victory" 
Jennifer Foley, Ph.D. candidate, Department of History of 
Art, Cornell University 

"Vietnam, Anthropology, and Ethnographic Authority through 
Time and War" 
Erick Harms, Ph.D. candidate, Department of 
Anthropology, Cornell University 

"Manipulating Justice: An Analysis of the Events Leading to the 
Trial of the Khmer Rouge" 
George Chigas, M.A., Asian Studies, Cornell University 

"Violent Ambiguities" 
Elizabeth Drexler, Ph.D. candidate, Department of 
Anthropology, University of Washington 



The Fifth Gola Memorial Lecture and Workin Conference 

Anthony Milner 

The Fifth Golay Memorial Lecture 

FRIDAY, APRIL 7, 2000 

4:30 p.m., B-14 Hollister Hall 

Southeast Asian Studies as a Resource: 
An Australian Perspective 
Presented by Anthony Milner, Dean, Asian Studies, and Basham 
Professor of Asian History, Australian National University 

Opening Remarks: 
'lhak Chaloendlarana. director, Southeast Asia Program 

Comments: 
Sherman Cochran. professor of history and faculty member, 
East Asia Program, Cornell University 

Working Conference 
Reassessing Resources: 
Teaching, Writing, and 
Civic Action 

SATURDAY. APRIL 8, 2000 

'-anel Discussion: Teaching 
Southeast Asia 

Ope ing Comments: 
Richard O'Connor, Biehl Professor 
of International Studies, The 
University of the South, Sewan11ee, 
Tennessee 

Moderator: 
lhak Chaleemtiarana, 
associate professor of Asian studies, 
director, Southeast Asia Progtam, . 
Cornell University 

Presenters: 

"Building Bridges lo Langka: 
Silent Objects 'Speak Out' on a 
Global/Local Interface in the 
Classroom" 

Kaja McGowan. assistant 
professor, Department of History 
of Art, Cornell University 

"History's Future: Virtual 
Southeast Asia on the Web" 

Tamara Loos, assistant professor, 
Department of History, Cornell 
University 

"A Pedagogy of Postmodern 
Area Studies" 

Laurie J. Sears, assistant professor, 
Department of History, University of 
Washington 

Panel Discussion: Writing 
Southeast Asia 

Opening Comments: 
David Chandler, visiting professor in 
Asian stuclies, Southeast Asia Program, 
Cornell University 

Moderator: 
K. W. Taylor, professor of Vietnamese 
and Asian studies, Cornell University 

Presenters: 

"Amphora, Whisper, Text: Ways of 
Writing Southeast Asian History" 

Eric Tagliacozzo, assistant 
professor, Department of History, 
Cornell University; Killam 
Postdoctoral Fellow, St. John's 
College, University of British 
Columbia 
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"From the East to the West: My 
Personal Experience on Research 
and Writing" 

Li Tana, lecturer, history and politics 
program, University of Wollonong, 
Australia 

"Native Informants: Interviews as 
Transformative In the Writing of 
Southeast Asian History" 

Albert W. McCoy, professor of 
history, University of Wisconsin
Madison 

SUNDAY, APRIL 9, 1000 

Panel Discussion: 
Civic Adion Southeast Asia 

Opening Comments: 
Nancy Peluso, professor, 
Environmental Science Policy and 
Management-Resource Institutions, 
Policy and Management, University of 
Oilifornia-Berkeley 

Moderator: 
Martin Hakh, associate professor 
of music and Asian studies, Cornell 
University 

Presenters: 

"Afrer the Crisis: Reflections on 
Forest Resources and Development 
in Indonesia" and the Philippines 

Paul Gellert. assistant professor, 
Department of Rural Sociology, 
Cornell University 

"Siam Mapped and Mapping in 
Cambodia: Boundaries, 
Sovereignty, and Indigenous 
Conceptions of Space" 

Jeff Fox, senior fellow, East-West 
Center, University of Hawaii 

"For Reasons of Nature: Racism, 
Conservation, and Southeast Asia" 

Larry Lohmann, researcher, The 
Corner House, United Kingdom 
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SEAP Brown Bag Lecture Series 1999-2000 

FALL SEMESTER 1999 

September 16 

"Thai History, Local Narrative, 
Monuments, and Civil Community 
in Khonkaen" 

Thak Chaloemtiarana, director, 
Southeast Asia Program, Cornell 
University 

September 23 

"All Talk and No Factions: Class, 
Patronage, and the Discourse of 
Civil Society in Thai Studies" 

Thamora Fishel, Ph.D. candidate in 
anthropology, Cornell University 

September 30 

"Mahyong dan Main Putri" 

Ramli Ibrahim, visiting Fulbright 
Fellow, Department of Theatre, Film 
and Dance, Cornell University 

October 7 

"The Culture of Ecology in 
Malaysia" 

Alberto Gomes, senior lecturer, 
School of Sociology, Politics, and 
Anthropology, La Trobe University, 
Bundoora, Victoria, Australia 

October 14 

"The Undead: Photography in the 
Philippines 1899-1920s" 

Vince Rafael, associate professor, 
Department of Communication, 
University of California at San Diego 
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Odoberll 

"Worthless Dregs in a Prosperous 
Society: Tamils in the Making of 
Modern Malaysia" 

Andrew Willford, Mellon 
Postdoctoral Fellow (1999-2000), 
Department of Anthropology, 
University of California at San Diego 

OdoberlB 

"Beyond Belief: The Revival of 
Religious Self-Mortification in 
Southeast Asia" 

Nick Barker, research fellow, 
Program on International Cultural 
Studies, East-West Center, University 
of Hawaii 

November4 

"Pramoedya Ananta Toer at 
Cornell University" 

A premiere of the recently released fifty
minute videotape that highlights the 
April 1999 visit to Cornell University by 
Indonesia's greatest living author, 
Pramoedya Ananta Toer. Includes 
an overview of his life and literary 
accomplishments. Pramoedya was 
imprisoned by the Dutch and 
Indonesian governments, exiled to a 
penal colony and held under house 
arrest because of the influence of his 
writings; despite these circumstances, 
Pramoedya was able to write a large 
quantity of novels and short stories. 
To this day, his books are banned in 
Indonesia. This documentary features 
readings from two of his recently
published books, recognition by 
Cornell's President Hunter R. Rawlings 
Ill and librarians, as well as formal 
times with students. Directed by Martin 
Hatch and produced by Jon Perry. 

November 11 

"Endgame-Jakarta-Dili" 

Benedict Anderson, Aaron L. 
Binenkorb Professor of International 
Studies, and professor of 
Asian studies and government, 
Cornell University 

November 18 

"Topeng Dance of Bali" 

Ivana Askovic, Ph.D. candidate, 
Department of Dance and Theatre, 
University of Hawaii 

Decemberl 

"Laos and the Mekong River 
Friendship Bridge in the Course of 
Globalization" 

Takeko Linuma, Ph.D. candidate, 
Department of City and Regional 
Planning, Cornell University 

December9 

"Whose Art are We Studying?: 
Reflections on the Writings of 
Contemporary Southeast Asian 
History" 

Nora Taylor, assistant professor in 
the humanities, Arizona State 
University and alumna of the 
Southeast Asia Program (Ph.D., 
History of Art, 1997) 

SPRING SEMESTER 1000 

February 3 

"The Politics of State-Society 
Relations in the SPDCs (State 
Peace and Development Councils), 
Burma" 

Kjaw Yin Hlaing, Ph.D. candidate, 
Department of Government, Cornell 
University 

(continued next page) 



February 10 

"The Place of Power: Syncretic 
Practices at Mount Banahaw, 
Philippines" 

Smita Lahiri, Ph.D. candidate, 
Department of Anthropology, 
Cornell University 

February 17 

"Bontak Eulogy" 

Di~ected by Marlon Fuentes, 1995, 
black-and-white video, 60 minutes 

This personal and poignant docudrama 
examines the Filipino experience at the 
1904 St. Louis World's Fair; focusing on 
the filmmakers grandfather, an 
lgorot warrior, one of the 1,100 tribal 
natives displayed as anthropological 
"specimens" in the notorious Philippine 
Village exhibit. A unique fusion of rare 
archival images, cinema verite, and 
carefully orchestrated visual sequences 
shot in the present, Bontoc Eulogy is an 
original and innovative investigation of 
history, memory, and the spectacle of 
the "Other'' in turn-of-the-century 
America. 

February 24 

"Problems of Integration: West 
Sumatra's Place in Indonesia 
1926-1999" 

Audrey Kahin, author and scholar on 
Indonesia, former editor of the 
journal Indonesia, and managing 
editor of SEAP/CMIP Publications 

Marchl 
I 

"Possessed by Foreignness: New 
Religions, Narcotics, and the 
Specter of Deadly Addiction in 
Thailand" 

Rosalind Morris, visiting associate 
professor of anthropology, Cornell 
Universify; associate professor of 
anthropology, Columbia Universi\Y 

March 7 

"Institutional Sangha in Cri~is: 
Wat Dhammakaya and Refonn" 

Venerable Santikaro Bhikku, Abbot 
of the Dawn Kiam Monastery, 
southern Thailand 

March 9 

"Comparative Histories of . 
Southeast Asia" 

William O'Malley, SEAP alumnus, 
Title Office of National Assessments, 
Asia Branch: Kingston, Australia 

March 16 

"Censorship and Propaganda in 
Contemporary Bunnese Society'' 

Cindy Caufield, Ph.D. candidate, 
Department of Political Science, 
University of Northern Illinois 

The SEAP Student Committee at their annual banquet in April 2000. From left to right 
(back row): Jennifer Foley, Richard Ruth, Amanda Rath (chair), Yun-wen Sung, 
Ling Mui Han, Alexandra Denes; (front row) Chotima Chaturawong, Erik Harms. 

28 SEAP BULLHIN Spring/Summer 2000 

March 30 

"Revitalization, High Modernism. 
and the Cambodian Genocide" 

Alex Hinton, assistant professor of 
anthropology, Rutgers University 

April 20 

"Policing Opium in Colonial 
Southeast Asta" 

Anne Foster, assistant professor of 
history, St. Anselm College, 
Manchester, New Hampshire, and 
SEAP alumna 

April27 

"National Fonnation, Identity, 
Construction, and the Internet: 
Culture Courses On-line" 

Priscelina Patajo-Legasto, professor 
of comparative literature and 
Philippine studies, University of the 
Philippines-Dillman, and dean of 
the faculty of social sciences and 
humanities, University of the 
Philippines Open University. 

May4 

"Violence, Beauty, and the State in 
Southeast Asia" 

Anthony Day, visiting professor, 
Department of History, University of 
North Carolina at Chapel Hill 
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SEAP Faculty Members 
1999-2000 

Benedict R. 0. Anderson, Aaron L 
Binenkorb Professor of International 
Studies, and professor of 
government and Asian studies; 
director of the Cornell Modern 
Indonesia Project 

lwan Azis, professor of city and 
regional planning 

John H. Badgley, adjunct associate 
professor of Asian studies 

Warren B. Bailey, associate professor of 
finance and Asian studies 

Randolph Barker, professor emeritus of 
agricultural economics and Asian 
studies 

Thak Chaloemtiarana, director of the 
Southeast Asia Program; associate 
professor, Asian studies 

David Chandler, visiting professor of 
Asian studies 

Abigail C. Cohn, associate professor of 
linguistics and Asian studies 

Paul K. Gellert, assistant professor of 
rural sociology 

Martin F. Hatch, associate professor of 
music and Asian studies 

Robert B. Jones Jr., professor emeritus 
of linguistics 

Sarosh Kuruvilla, associate professor of 
industrial and labor relations and 
Asian studies 

Tamara Lynn Loos, assistant professor 
of history 

Kaja M. McGowan, assistant professor 
of history of art and Asian studies 

Rosalind C. Morris, visiting associate 
professor of anthropology 

Stanley J. O'Connor, professor emeritus 
of history of art and Asian studies 

Allen J. Riedy, Curator, John M. Echols 
Collection on Southeast Asia; 
adjunct assistant professor of Asian 
studies 

James T. Siegel, professor of 
anthropology and Asian studies 

Eric Tagliacozzo, assistant professor of 
history (in residence beginning fall 
2000) 

Keith W. Taylor, professor of 
Vietnamese cultural studies and 
Asian studies 

Erik Thorbecke, H. Edward Babcock 
Professor of Economics and Food 
Economics 

Lindy Williams, associate professor of 
rural sociology and Asian studies 

John U. Wolff, professor of linguistics 
and Asian studies 

Oliver W. Wolters, Goldwin Smith 
Professor Emeritus of Southeast 
Asian History 

David K. Wyatt. The John Stambaugh 
Professor of History, and professor 
of Asian studies 

LANGUAGE TEACHERS 

Elizabeth Chandra, teaching assistant 
of Indonesian 

I. Krishna Dharma, teaching associate 
of Indonesian 

Ngampit Jagacinski, senior lecturer of 
Thai 

Theresa Savella, teaching assistant of 
Tagalog 

Sopheak Son, teaching assistant of 
Khmer 

Thuy Tranviet. lecturer of Vietnamese 

San San Hnin Tun, senior lecturer of 
Burmese 

SEAP VISITING FELLOW 

Octavianus Mote, journalist, Kompas 
daily newspaper, Jakarta, Indonesia. 
Research interest: the awakening 
of West Papuans, and the 
independence movement. 
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